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| NTRCDUCT! ON

We have gathered here all the information we could find in the
Theravada tradition concerning the com ng Buddha. (1) In Burma and Sri
Lanka, the com ng Buddha is generally spoken of as Ari Metteyya, the Noble
Metteyya. (2) The term Ari was al ready added to the name in some post-
canoni cal Pali texts, and it shows the deep respect felt for the
Bodhi satta who will attain Awakening in the best of conditions. |Indeed,
all aspects of his career as a Buddha rank anong the hi ghest achi evenents
of Buddhas of the past as recorded in the Buddhavansa (The Chronicle of
Buddhas) .

It is only natural that over the years many people have aspired to
neet Buddha Ari Metteyya -- not only because it has becone | ess comon for
people to attain Awakeni ng, but al so because of a natural desire to
encounter such a rare occasion. In his introduction to his edition and
translation of the Dasabodhi satt-uppatti katha (The Birth Stories of the
Ten Bodhi sattas), Ven. H Saddhatissa has given several texts included in
Pali comentaries and chronicles and in Sinhal ese Buddhi st texts in which
the witers express the wish to neet the com ng Buddha. (3)

The commentary on the Jataka stories ends with a poemin which the
witer aspires to be with the Bodhisatta Metteyya in the Tusita Deva world
and to receive a sure prediction of future Buddhahood from hi m when he
becomes a Buddha. (4) Sinhal ese versions of the Visuddhi nagga end with a
poemin which the witer aspires to rebirth in the Tavati msa Deva world
and then to final |iberation under Buddha Metteyya.(5) Ven. Sadhatissa
attributes these verses to Ashin Buddhaghosa, but they seemto be witten
by a copyist. Another aspiration to encounter Buddha Metteyya is found at
the end of Sinhal ese manuscripts of Ashin Buddhaghosa's Atthasalini.(6)

Ven. Saddhati ssa also cites many instances fromthe Pali chronicles
(Mahavansa and Cul avansa) in which Sinhal ese kings honoured Metteyya. (7)
Ki ng Dutthaganmani of the second century B.C. was considered to be destined
to beconme the next Buddha's chief disciple.

Royal ty and high-ranking officials in Burma often made simlar
aspirations. This seens to have led to building pagodas with five sides at
Pagan. Paul Strachan points out that w th the Dhamma- Yazi ka (Dmmrazi k)
Pagoda, conpleted in 1196 by King Sithu Il, "The addition of a fifth side
to tenple and stupa ground plans in Burma is w thout precedent throughout
t he Buddhi st world and the Burnese were possibly the first society
t hroughout the world to attenpt this pentagonal type of plan for a major
architectural work. The origins of this noverment lie in contenporary
religious thought: the cults of Mettaya, the future buddha, and the
present cycle of five buddhas."”(8) Two thirteenth-century inscriptions at
the tenple in Buddha Gaya record that repairs on the tenple were carried
out through the generosity of King Kyawswa of Burma, and the concl udi ng
verse is an aspiration to becone a disciple of Buddha Metteyya.(9) As in
Sri Lanka, many Buddhi st texts end with the aspiration to neet Buddha Ari
Met t eyya.

Just as the future Buddha Metteyya became nore inportant for

Buddhi sts as the centuries went by, many of the texts giving infomation
about himare fairly late. The Anagatavansa is said to have been witten
by the author of the Mhavi cchedani, Ashin Kassapa (1160-1230 A D.)(10)

It is very difficult to know how far back informati on goes when it is
given in the Pali comrentaries, sub-comentaries, chronicles, and other
texts witten down after the canon. W have given all the information
available to us that is part of the Theravada tradition, but we must be
careful to remenber that texts such as the Dasabodhi sattuppattikatha (The



Birth Stories of the Ten Bodhi sattas), the Dasabodhi satta-uddesa, the
Dasavat t huppakar ana, and the Si haavatthuppakarana seemto contain

i nformati on that was added at a relatively late date. This is especially
evident in the nmany variants in various texts for names and nunbers.

It takes nore than just a wish if a person is to encounter a Buddha
and attain N bbana, however. Sayagyi U Ba Khin taught his neditation
students that they nust practise Sila, Sanmadhi, and Panna (virtue,
concentration, and wi sdom) as Buddha Gotama taught we shoul d. Sayagyi U Ba
Khin nade every effort to nake sure that his own practice and what he
taught was consistent with what his teachers passed on to himand with the
Teachi ngs of the Buddha in the Pali canon and commentari es.

There are many pressures in the world today to nodify the Teachings
of the Buddha. The Buddha foresaw that this would happen and warned his
di sciples to be careful to maintain the practice just as he had taught
them Ven. Mha-Kassapa convened the First Buddhi st Council shortly after
t he Buddha's dem se in order to rehearse the Teachi ngs. The Sangha has
kept these Teachings intact over the centuries, and the Sixth Buddhi st
Council, held in Burma in 1954-1956, was the nost recent effort to nake
sure the three collections of texts (Tipitaka) are kept pure.

Sayagyi U Ba Khin repeated the Burnese tradition that those who |ive
in accordance with these Teachings will neet Buddha Ari Metteyya. It is
even believed that the com ng Buddha's power will be such that he will be
able to reach people who have lived up to the Teachings in this life but
who have done deeds in the past which lead to their being born in |ower
real ns before he conmes. Some hints of this are found in Pali texts which
show t he power of sharing nerits.

Sayagyi al so often repeated a saying of the Buddha's found in
Dhammapada verse 354: Sabbadanam dhammadanam jinati. "The gift of the
Dhamma surpasses all other gifts." This, of course, does not nean that we
shoul d not give material gifts. Sayagyi hinself was al ways very generous
with gifts to the Sangha and others. But the gift of the Dhanma can only
be given while the Teachi ngs of a Buddha are avail able, and by |aying
enphasis on this quotation of the Buddha's, Sayagyi rem nded us that we
must never becone so involved in material considerations that we negl ect
the nost inmportant gift of all. (See al so paragraph 2, page 12 below |If
we assune that Bodhisatta Metteyya's last human |life before attaining
Buddhahood is during a Buddha's Di spensation, he would be able to give the
gift of the Dhamma, unlike Vessantara, who |ived outside such a period.)

May all nake the right effort here and nowin this life so that they
will attain N bbanal

Introduction to the Revised Edition

This new edition includes corrections and additions to the first two
editions. W wish to thank Venerabl e Bhi kkhu Bodhi was his suggestions for
this second revision of our text. For reasons of space, we have not
i ncluded the Pali text of the Anagatavansa. Mdther Sayamagyi and | were
pl eased that the first revised edition of this text was included anong the
publications marking the tenth anni versary of our coming out of Burma to
continue our work in teaching the Buddha-Dhamma in the tradition of our
est eemed teacher Sayagyi U Ba Khin. W hope that this new edition in the
Wheel series will make the text available to a | arger audi ence.

Saya U Chit Tin

International Meditation Centre
Heddi ngt on, Cal ne, U K

Cct ober 12, 1992



THE BCDHI SATTA METTEYYA

Utanmo Metteyyo Ranmpb Pasenadi Kosal o ca

Abhi bhu Di ghasoni ca Candani ca Subo Todeyyabr ahmano
Nal agi ri Pal al eyyo bodhi satta anukkanmena
Sanbodhi m | abhanti anagat e.

(Buddha Gotama predicted as foll ows:)

In the future (ten) Bodhisattas will attain full awakening in the

foll owi ng order: the nost honourable (Ariya) Metteyya, (King) Rama, (King)
Pasenadi of Kosal a, (the Deva) Abhi bhu, (the Asura Deva) D ghasoni, (the
Brahman) Candani, (the young nman) Subha, the Brahman Todeyya, (the

el ephant) Nalagiri, and (the el ephant) Pal al eya. (11)

The nost inportant aspiration for any individual is to aimfor the
true liberation of attaining N bbana. When a person is able to nake this
resolve in the presence of a Teachi ng Buddha and get a sure prediction
fromhim he or she becomes one who is intent on Awakening, a
Bodhi satta. (12) There are three types of Bodhi sattas:

(1) those who aspire to become Awakened as a disciple of a Teaching
Buddha:

(a) ordinary disciples (savaka),

(b) eighty Ieading disciples (nmaha-savaka), and

(c) two chief disciples (agga-savaka);

(2) those who aspire to become Awakened through their own efforts but who
will not teach others the way to Awakeni ng (pacceka-bodhi satta), and (3)

t hose who aspire to beconme Awakened through their own efforts and who will
teach others the way to Awakeni ng (maha-bodhi satta). (13)

In this paper, we will concentrate on the |last type of Bodhisatta,
with particular reference to the next Buddha, Metteyya. (14)

It is natural that interest in the com ng Buddha has grown as the
years go by. When Buddha Gotama was avail abl e, nmpost of the people's
efforts went to practising his Teachings and attaini ng Awakeni ng.

I mredi ately after his dem se, his Teachings were collected, and, since
that time, great care has gone into maintaining their purity in order that
they may remain effective.

The nunber of those who attain Nibbana are less as time goes by, and
so peopl e began to think nore in terns of neeting the next Buddha and
achi eving Awakeni ng under him (15) It is inmportant that the practice of
t he Buddha's Teachi ngs not be negl ected, however. It is not wishfu
t hi nki ng that enables us to encounter a Buddha, but rather devel oping the
ten perfections and advancing as far as possible in the practice of a
Buddha' s Teachi ngs whenever possible. This is particularly inmportant today
as the Buddha's Teachings are on the decline and it becomes easier and
easier to go down to the four |ower planes of existence. If this should
happen, it is very unlikely that a person would neet the next Buddha.

A Teachi ng Buddha is the greatest of all beings, and the preparation
for achieving this state of being a Suprene Awakened One (Sanmmasanbuddha)
takes |l onger than the preparation to attain Awakening as a disciple or a
Pacceka- Buddha.

In the commentaries on the Pali canon, the preparation of a Mbha-
bodhi satta is given in detail. This Great Being (Mahasatta) wll devel op
the ten perfections (paranm) longer and to a higher degree than the |esser
types of Bodhisattas. A person who becones Awakened as an ordi nary
di sci pl e of a Teachi ng Buddha rmust work on the ten perfections for ten to



one hundred thousand aeons. (16) Leading disciples must prepare one
hundred t housand aeons. Chief disciples work for one incal cul able and one
hundred t housand aeons. To becone a Pacceka Buddha requires two

i ncal cul abl e aeons. But a man working to becone a Teachi ng Buddha devel ops
the perfections on three levels, naking thirty perfections in all.(17)

The three levels of perfections nmean the sacrifice of external possessions
for the ordinary level, the sacrifice of any of one's linbs for the nmiddle
I evel, and the sacrifice of one's life for the highest |evel.(18)

Several other interpretations for the three levels are given, (19)
and sonme of these are of interest for neditators today. The three | evels
can be understood to nean: (1) rejoicing in other people's merits, (2)
encour agi ng other people to practise the Teachings, (3) practising
oneself. O, they can be taken to nean that acquiring nmerit and know edge
on the first level leads to life in happy states, on the second level it
| eads to attaining N bbana oneself, and on the third level it leads to
aiding others to attain both of these types of happiness.

The Great Bodhi satta achieves the three levels of the perfection of
giving (dana) by giving (1) his belongings, children, and wife; (2) his
linbs; and (3) his life. He will not transgress virtue (sila) on account
of these three. He fulfils renunciation (nekkhanma) by giving up these
three after cutting off all attachment to them By rooting out all craving
for these three, he is able to discrininate between what is beneficial or
harnful to beings, thus perfecting wisdom (panna). The three |evels of
energy (viriya) are reached by striving to relinquish these three. Through
pati ence (khanti) he endures obstacles to his belongings, linbs, and life.
He wi |l not abandon truthful ness (sacca) on account of these three. His
resol ution (adhitthana) is unshakeable even if these three are destroyed.
He maintains | oving kindness (metta) towards others even though they
destroy these three. He perfects equaninity (upekkha) by remaining neutra
whet her others are hel pful or harnful to any of these three. (20)

Great Bodhisattas are of three types:(21) (1) those in whom w sdom
(panna) is predonminant, (2) those in whomfaith (saddha) is predom nant,
and (3) those in whomenergy (viriya) is predomnant. For the first type,
the preparation requires four incal cul able and one hundred thousand aeons.
The second type works for eight incal cul able and one hundred t housand
aeons. The Bodhisatta Metteyya is the third type, those who work for
si xteen incal cul abl e and one hundred thousand aeons. (22) These three
types are al so explained as being due to the degree of the quality of the
energy they put forth, or again, as being determ ned by the degree they
devel op the nental factors which bring emancipation to maturity
(vimuttipari pacani ya dhanms) .

These three types of Great Bodhisattas are determ ned by how nmuch
t hey have devel oped the perfections when they make the aspiration to
become a Teachi ng Buddha. At the time they aspire to become a Teaching
Buddha, they will already have prepared to attain final N bbana,
Arahat ship.(23) They will be at the point that they could become Arahats
(1) through a condensed teaching of |less than three |ines (ugghatitannu),
(2) through an el aborated teaching of |ess than four |ines (vipancitannu),
or (3) through further training amunting to hearing four |ines (neyya).
According to the conmentary on the Anagatavansa, (24) Those in whomfaith
i s predoni nant, which was the case for the Bodhi satta who became Buddha
Cot amm, would be able to understand a condensed teaching of |ess than
three lines. Those in whomfaith is predom nant woul d understand a
teaching of less than four lines. Those in whom energy is predoni nant, as
was the case for Bodhisatta Metteyya, would understand on hearing four
lines. This mght seemto suggest that the future Buddha Gotama was nore
advanced that the future Buddha Metteyya when he made his resolve to
become a Buddha. But the difference may be related to the fact that a
Bodhi satta for whom energy is predoni nant devel ops the perfections four



times as long as a Bodhisatta for whom w sdomis predom nant.

There are many conditions associated with making the resolve to
become a Teachi ng Buddha. (25) The aspiration (abhinihara) is: "Crossed
over | would cause (others) to cross over, released | woul d cause (others)
to be rel eased, tamed | would cause (others) to be tamed, calnmed | would
cause (others) to be calmed, conforted I would cause (others) to be
conforted, completely quenched | would cause (others) to be conpletely
guenched, Awakened | woul d cause (others) to be Awakened, purified |I would
cause (others) to be purified."

There are eight qualifications for the man who is to becone a G eat
Bodhi satta: (26)

(1) He nmust be a human being (manusatta), as this is the plane in which
Buddhas arise. This is the plane in which beings can have the three root
causes of being free of greed, hatred, and confusion

(2) He nust be a male (lingasanpatti), for only a nman can beconme a Buddha.
(3) He nmust have achi eved the necessary conditions supporting Buddhahood,
in other words, the cause (hetu), which neans that at the time of the
aspiration he was prepared to attain Arahatship.

(4) He nust see the Teacher (sattharadassana), as the aspiration can only
be successful if nmade in the presence of a living Buddha. Only a Teaching
Buddha can see the capability of the person making the aspirati on and what
will work out in the future

(5) He must have gone forth (pabbajja) either as a bhi kkhu or as an
ascetic who believes in the doctrines of volitional actions and the nora
effecti veness of action.

(6) He nmust have achieved the noble qualities (gunasanpatti) which cone

wi th highly devel oped control over the mind. Only then will he be able to
i nvestigate the ten perfections that he will need to devel op.
(7) He nmust possess great dedication (adhikara). He will be so devoted he

woul d give his life for a Buddha.
(8) And he must have a strong desire (chandata), a whol esone desire, if he
is to develop the nental factors which make for Buddhahood.

The aspiration has one of four conditions (paccaya): the nman is inspired
because (1) he sees a Teachi ng Buddha, or (2) he hears of the great power
of a Teachi ng Buddha, or (3) he hears the Doctrine of a Teaching Buddha
bei ng taught and the powers of a Buddha expl ai ned, or (4) he is a man of
lofty tenperanent and nobl e disposition. Bodhisatta Metteyya comes under
the second condition, as we shall see.

The aspiration has four causes (hetu):

(1) The G eat Bodhisatta has already fulfilled his duties under forner
Buddhas and acquired the supporting conditions (upanissaya) for fulfilling
his task. These supporting conditions create a clear distinction between
the Great Bodhisatta and the beings intent on beconi ng Awakened as

di sci pl es or Pacceka Buddhas. G eat Bodhisattas are endowed with lucid
faculties and lucid know edge, while the others do not. He practises for
the wel fare and happi ness of many, out of conpassion for the world, for

t he good, welfare, and happi ness of Devas and men. The others practise
mainly for their own welfare. He applies skilfulness to his practise
through his ability to create opportunities to benefit others and through
his skill in distinguishing what is and what is not possible.

(2) He is by nature compassionate, ready to give his own body and life to
al l eviate the suffering of others.

(3) He is willing to struggle and strive for a long time, despite the
great hardships he will encounter

(4) He relies on good friends who restrain himfromevil and establish him
in what is good.



Finally, the aspiration is based on four powers (Bala): (1) internal
power (ajjhattika-bala), (2) external power (bahira-bala), (3) the power
of the supporting conditions (upani ssaya-bala), and (4) the power of
effort (payoga-bala). The internal power is the |onging or undeviating
inclination for suprene Awakeni ng based on his personal ideals and
reverence for the Dhanmma. The external power is this same |onging based on
consi deration of others. Through devel opi ng the supporting conditions, he
has the power of this longing. And the power of effort means he is endowed
with the appropriate effort for attaining supreme Awakening. His effort
wi Il be thorough and he will persevere in his work.

The Great Bodhisattas are confirmed in their aspiration by many
Buddhas. A sixteenth-century Pali text from Thail and(27) says that
Bodhi satta Metteyya received his prediction of future Buddhahood from
Buddha Mahutta. This would presumably be the first prediction for him
This text also gives details of the period during which the Bodhisatta who
became Buddha Gotanma nade a nmental resolve to beconme a Teachi ng Buddha.
This is shown to be his preparation for the life in which he received his
first sure prediction. Bodhisatta Metteyya is nentioned as being
associated with himin two of these lives: as his |eading disciple when he
was a religious teacher(28) and as his chaplain (named Sirigutta) when he
was King Atideva. (29)

The story of one occasi on when Bodhisatta
Mett eyya made an aspiration and when the perfection which is strongest for
himis illustrated is told in Pali texts which were witten down after the
conpil ati on of the canon.(30) The story of Bodhisatta Metteyya's
aspiration was told to the |eading disciple Ven. Sariputta when he was
resi ding near Savatthi in the Pubbaranma, the nonastery offered by the
| aywoman Vi sakha.

Long ago, Bodhisatta Metteyya was the Weel -turning Mnarch Sankha
inthe city of Indapatta in the Kuru country. This large city resenbled a
city of the Devas. Wieel -turning Monarchs reign over the whole earth and
have seven great treasures: a great wheel, an el ephant, horse, gem wfe,
househol der, and advi ser. Sankha lived in a seven-storey pal ace nade of
the seven kinds of gens. This palace rose up out of the earth through the
power of his nerit. Sankha led others to follow the path leading to
rebirth in the higher planes of existence, and he admi nistered justice
with inpartiality.

After Sankha becane a \Weel -turni ng Monarch, there arose the Buddha
Sirimata. Wenever a Bodhisatta is to be bornin his last life, there is
a Buddha procl amation a thousand years before.(31) Brahmas of the Pure
Abodes (Suddhavasa) travel throughout the world of nen and proclaim "A
t housand years from now, a Buddha will arise in the world." King Sankha
must have heard of this proclamation, for one day, as he sat on his gol den
t hrone under the royal white unbrella, he said, "Along tine ago there was
a proclamation that a Buddha would be born. | will turn over the place of
Wheel -turni ng Monarch to whoever knows of the Triple Gem to whoever
points out to me the gens of the Buddha, the Dhanma, and the Sangha, as
well as the Dispensation. | will go to see the Supreme Buddha." Buddha
Sirimata was residing at that time only sixteen | eagues from Sankha's
capital city. Anong the samaneras (novices) in the Sangha, there was a boy
who cane froma poor famly. Hi s nmother was a slave, so the samanera went
to the city to seek wealth in order to set his nother free. \Wen the
peopl e saw him they thought he was a Yakkha, or ogre, so they threw
sticks at him Afraid, he went to the pal ace and stood before the king.
"Who are you, young man?" the king asked.

"I amcalled a samanera, O great king," the samanera answered.

"Why do you call yourself a samanera?"



"Because, O great king, | do no evil, | have established nyself in
noral conduct, and thus | lead the holy life. Therefore | amcalled a
samaner a. "

"Who gave you that nanme?"

"My teacher, O great king."

"What is your teacher called, young man?"

"My teacher is called a bhikkhu, O great king."

"Who gave your teacher the name 'bhikkhu,' young man?"

"O great king, ny teacher's nanme was given by the pricel ess gem of
t he Sangha."

Ful | of joy, King Sankha rose fromhis throne and prostrated hinsel f
at the feet of the samanera. And he asked, "Who gave the name to the
Sangha?" "O great king, the Noble Suprene Buddha Sirimata gave the nane to
t he Sangha." Hearing the word "Buddha," which is so difficult to hear in
many hundreds of thousands of aeons, King Sankha fainted fromjoy. \Wen he
regai ned consci ousness, he asked, "Venerable sir, where does the Noble
Supreme Buddha Sirimata reside at present?”

And the samanera told himthe Buddha was in a nonastery called
Pubbar ama, sixteen | eagues away. King Sankha turned over the power of
Wheel -turni ng Monarch to the samanera. He gave up his kingdom and a great
nunber of relatives. Filled with joy at the thought of seeing the Buddha,
he started walking to the north towards the Pubbarama. The first day, the
soles of his feet split open, for they were very tender due to his
[ uxurious upbringing. On the second day, his feet began to bl eed. He was
unable to walk on the third day, so he went on his hands and knees. On the
fourth day, his hands and feet bled, so he determined to continue on his
chest. The joy of the possibility of seeing the Buddha enabled himto
overconme his great suffering and pain.

Buddha Sirimata surveyed the world with his All-knowi ng Know edge
and seeing the power of the effort (viriya-bala) of the king, the Buddha
t hought, "This Weel -turning Mnarch Sankha is surely a seed, a Buddha-
sprout (Buddankura-bijo). He undertakes great pain because of ne. |ndeed,
| should go to him" By his psychic powers, the Buddha hid his great
spl endour and went disguised as a young man in a chariot. He went to where
Sankha was and bl ocked his path in order to test the power of his effort.

"You there!" Buddha Sirimata said to King Sankha, "go back on your
chest! | amgoing down this road in ny chariot."” But King Sankha refused,
saying he was on his way to see the Buddha. The Buddha in di sguise invited
the king to get into his chariot, saying that is where he was going. On
the way, the Deva mmiden Sujata came down fromthe Tavati nsa heaven, and
taking the formof a young girl, offered food. The Buddha had it given to
Sankha. Then Sakka, in the formof a young man, cane down fromthe
Tavati nsa heaven and gave water. As a result of the divine food and water,
all King Sankha's ail nents di sappear ed.

When they arrived at Pubbarama, the Buddha sat on his seat in the
nonastery, assumng his true appearance with the rays of six colours
shining forth. Wen the king went in and saw the Buddha, he again | ost
consci ousness. After a while, he came to hinself, approached the Buddha,
and paid his respects.

"Venerable sir," he requested, "protector of the world, refuge of



the world, teach ne one (point of the) doctrine which may cal m ne when
have heard it." "Very well," the Buddha said, "listen." The Buddha
reviewed the Doctrine of N bbana and taught the king a discourse
concerning N bbana. This aroused reverence for the Doctrine in the king,
but after hearing only a little of the Doctrine, he requested the Buddha,
"Pl ease stop, Blessed One. Do not teach me any nore." He said this because
he thought to hinself that he would not have a gift worthy of what the
Buddha taught himif he heard any nore.

"I ndeed, venerable sir," the king said, "of all the doctrines
taught, the Bl essed One has pointed out N bbana, which is the highest. So,
of all the parts of ny body, | will pay honage to your Doctrine with ny
head." He began to sever his neck with his fingernails and said,

"Vener abl e Buddha Sirimata, you go(32) to the deathless first; through
the gift of ny head, | will afterwards go to N bbana. Having said just
these few words, | pay honage to the doctrine of N bbana. Now, may this be
the nmeans for (my attaining) omiscience." And saying this, he finished
severing his head with his fingernails.

Ki ng Sankha's predonm nant characteristic was his great energy
(viriya). This is shown through his overcoming the difficulties in going
to see Buddha Sirimata. His effort was so strong, the Buddha realized that

he was a Great Bodhisatta. Other perfections are also illustrated in this
story. He gives away his position of Weel-turning Mnarch. Even before
heari ng of the Buddha, he set the exanple of |leading a noral life |eading

to higher rebirths. As a just king, he would show his wi sdom patience,
trut hful ness, |oving kindness, and equanimty. Once he hears of the
Buddha, he renounces his kinngdom and famly, giving up the highest
position that can be attained by a hunan being. And great resolution
wor ked together with his energy.

The final action of King Sankha is the gift of his head to the
Buddha. This nay seem strange, but it is explained in the text by the fact
t hat the Buddha had taught himone aspect of the Doctrine concerning
Ni bbana, the hi ghest goal. King Sankha cannot find any other gift worthy
of Ni bbana, so he resolves to offer his own head. In the Pal
commentaries,(33) 23 it is said that only giving their own linbs or their
life nakes Great Bodhisattas exalt when they give. Joy arises when they
gi ve such gifts and they experience no contrariety of mnd. So we can see
that such gifts are beyond ordinary people, and we need not feel that we
shoul d make such sacrifices ourselves.

During the tine of Buddha Gotama, the Great Bodhisatta who is to be
t he next Buddha was a bhi kkhu named Ajita.(34) According to the
comment ary on the Anagatavansa, Ajita was the son of King A atasattu and
Queen Kancanadevi . ( 35) Prince Ajita had five hundred attendants, and
when he reached the age of sixteen, the king asked his son to inherit the
Buddha's heritage. The Prince agreed, so the king took himto the Veuvana
Monastery in great ponp and splendour along with his five hundred
attendants. Prince Ajita was ordained as a novice, and because of his
serenity, cal mess, and wi sdom he was much respected. Later he was
ordai ned as a bhi kkhu. The Buddha t ook hi mwhen he went from Rajagaha to
Kapi l avatthu to reside in the Nirodharama Mnastery.

VWile they were residing at that nonastery, Maha-Pajapati - Got amni
cane one day with two special cloths to be presented to the Buddha for use
as robes. She had planted the cotton seeds herself and did all the
necessary work up to the tinme the robes were finished. The account of the
gift of the cloths is found in the Mjjhi ma-ni kaya. (36) There, the Buddha
refused three tinmes to accept the robes offered by Maha- Paj apati - Got ami
and suggested that she offer themto the Sangha with the Buddha at its
head. Ven. Ananda approached the Buddha, suggesting he should accept the
cloths. The Buddha then gave the discourse on the analysis of offerings.



No other details are given in the Pali canon or Ashin Buddhaghosa's
commentary on this discourse. In the conmentary on the Anagatavamsa, it is
said that the Buddha accepted one robe for hinself and instructed his
step-nother to offer the second one to the Sangha. But not one of the
ei ghty | eading disciples canme forward to accept that robe. Eventually,

Ven. Ajita thought to hinmself that the Buddha had told his step-nother to
give the robe to the Sangha for her benefit, so he bravely got up like a
king of the lions in the mdst of the Sangha and accepted the robe. There
was sone di sappoi ntnent and much tal k about how an unknown bhi kkhu coul d
accept the robe when none of the |eading disciples had taken it. Realizing
the situation and in order to dispel any doubts, the Buddha said, "Do not
say this bhikkhu is an ordi nary bhi kkhu. He is a Bodhisatta who will be
the com ng Buddha Metteyya." Then the Buddha took the bow that had been
given to himshortly after his Awakening by the world's four Quardian
Devas and threw it into the air. None of the eighty |eading disciples
could retrieve it, but Ven. Ajita understood that the Buddha intended for
himto show his psychic powers, so he brought back the bow . Then Ven
Ajita took the cloth he had accepted and put it in the Buddha's Perfuned
Chanmber as a canopy under the ceiling, nmaking the aspiration that this act
of generosity might result in his having a canopy nade of seven gens and
wi t h hangi ngs made of gold, silver, coral, and pearls neasuring twelve

| eagues when he becones a Buddha. (37) The Buddha sniled after this and
Ven. Ananda asked why he had smiled. The Buddha replied, "Ananda, the

bhi kkhu Ajita will become the Buddha Ari Metteyya in this Auspicious
Aeon." Then he remained silent, enjoying the fruits of Arahatship. The
first chief disciple, Ven. Sariputta, who knew t he assenbl ed bhi kkhus

wi shed to hear nore information, requested the Buddha give a discourse
about the com ng Buddha. And the Buddha gave the account in the

Anagat avansa.

The prediction concerning Metteyya is found in the Pali canon, (38)
but the details concerning the future Buddha will be given in a separate
tal k. The Dasavatthu goes on to say that fromthe tine of the sure
predi ction, the Bodhisatta taught a |arge nunber of bhi kkhus, expl aining
t he whol e canon and causing themto increase in insight and to attain the
know edge of adaptable patience. At the end of that |life, he was reborn in
a Deva world. But there is a reference to at |east one other human life as
he should have a life in which he is generous in the way the Bodhisatta
Vessantara was. (39) After that life, he should be reborn in the Tusita
Deva world, where all G eat Bodhisattas reside before their final birth.
According to the Cul avansa, the Bodhi satta woul d have ot her hunman
births. (40)

When Ashin Buddhaghosa went fromlndia to Ceylon to consult
the comrentaries on the Pali canon, he was given two verses to conment on
as a test. The result was the Visuddhi magga (The Path of Purification).
The Devas, in order to convince the people of his greatness, hid the text
twi ce so that Ashin Buddhaghosa had to copy it tw ce. Wen the copies were
conpared with the original, no deviations were found. The Sangha t hen
exclaimed, "Wthout a doubt this is Metteyyal" The Vi suddhi magga is
especially inportant for those practising the Buddha's Teachi ngs. Sayagyi
U Ba Khin considered this work the nost inportant single work explaining
true Buddhi st neditation. In another Pali text that is not part of the
canon, there is a description of Metteyya in the Tusita world.(41) He is
said to go to the Culamani shrine in the Tavati nsa Deva world to pay
respects to the hair cut off by the Bodhisatta Siddhattha when he made the
great renunciation and to relics brought there by the Deva ki ng Sakka
after the death of Buddha Gotama. The Bodhisatta Metteyya is described as
bei ng surrounded by a host of Devas and Devis. Four Devi maidens in
particul ar are described as having beautiful conplexions, halos,
ornanents, and cl ot hes, one of a shining colour, one red, one dark gold,
and the fourth, golden. The main point of this text is that beings who
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wi sh to encounter the com ng Buddha and attai n Awakeni ng under hi m shoul d
act accordingly. Bhi kkhus should not create a schismin the Sangha. The
five heinous actions which inevitably lead to rebirth in the | ower worlds
shoul d be avoided. In addition to not creating a schism these include not
killing one's father, one's nother, or an Arahat. The fifth point, not
drawi ng the bl ood of a Buddha, of course, is no |onger possible. O her
actions to be avoi ded are destroyi ng pagodas (thupas) or breaki ng Bodh
trees. Bodhi sattas should not be killed. One should not be stingy or tel
lies. In one of the texts about Buddha Gotama's description of the ten
future Buddhas, (42) the follow ng positive actions are said to be
necessary if those who encounter this Buddha Di spensation wi sh to neet
Buddha Metteyya: they must give gifts (dana), observe norality (sila), and
devel op mental control -- that is to say, neditation (bhavana).

Those of us today who are practising the Teachi ngs of the Buddha
should try to advance as far as possible. Sone people may be able to
become Ariyas here and now. Peopl e who have not devel oped the perfections
required for such attai nnents or who have made an aspirati on under a
former Buddha to neet Buddha Metteyya will need to make a maxi mum effort
in order not to miss this opportunity or in order to gain the maxi mum
benefits. W should not just assume that we are neant to defer Awakeni ng
until we nmeet the next Buddha. Ashin Buddhaghosa gi ves the exanpl e of
El der Maha- Sanghar akkhita who needed a remi nder in order not to nmiss his
opportunity to attain Arahatship, for he had nistakenly thought he should
wait until the next Buddha.(43) Meditators who become Ariyas aside from
Arahats may eventually go to the Brahma worlds of the Pure Abodes
(Suddhavasa), and there they nmay live |ong enough to neet the coning
Buddha. (44) So we should all make our best effort in this life.

BUDDHA ARl YA METTEYYA

At t a- di pa bhi kkhave vi harat ha atta-sarana ananna-sarana dhamma- di pa
dhanma- sar ana ananna- sar ana.

Kat han ca bhi kkhave bhi kkhu atta-di po vi harati atta-sarano ananna- Sar ano,
dhamma- di po dhamma- sarano ananna- sar ano?

I dha bhi kkhave bhi kkhu kaye kayanu-passi vi harati atapi sanpaj ano satina,
vi neyya- | oke abhi jjha-donmanassam veda-nasu . . . cittesu . . . dhanmesu
dhammanu- passi vi harati, atapi sanpajano satima, vineyya |oke abhijj ha-
domanassam Evam kho bhi kkhave bhi kkhu atta-di po viharati atta-sarano
anannna- sar ano, dhamma-di po dhamma-sarano ananna- sar ano.

Dnel I, bhi kkhus, with yourselves as an island, with yourselves as a
refuge, with no one else as a refuge; with the Doctrine as an island, wth
the Doctrine as a refuge, with no other [doctrine] as a refuge.

And how, bhi kkhus, does a bhi kkhu dwell w th hinself as an island,
with hinmself as a refuge, with no one else as a refuge; with the Doctrine
as an island, with the Doctrine as a refuge, with no other [doctrine] as a
r ef uge?

Here (in this Teaching), bhikkhus, a bhikkhu lives, contenplating
the body in the body, contenplating the sensations in the sensations,
contenpl ati ng the consciousness in the consci ousness, contenpl ati ng nental
objects in nmental objects, ardent, attentive, mndful, having renoved
covet ousness and discontent with regards to the world. Thus, bhikkhus,
does a bhi kkhu dwell with hinself as an island, with hinself as a refuge,
with no one else as a refuge; with the Doctrine as a refuge, with no ot her
[doctrine] as a refuge.
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Di gha-ni kaya 111 58, 77

Thi s quotation begins the discourse in which the Buddha descri bes
the com ng of the next Buddha, Metteyya.(45) The Buddha first describes
the ideal conditions that existed on earth | ong ago when there were a
successi on of seven \Weel -turning Monarchs. Eventually, there was a king
who negl ected to provide for the poor. As a consequence, theft arose in
the world. Gradually, people becane nore and nore i moral and killed
ot hers. Because of this, their life span declined fromeighty thousand
years to forty thousand years. Then people began to tell lies, and the
human 1ife span declined to twenty thousand years. Next, malicious speech
became prevalent, and the life span decreased to ten thousand years. Then
sexual m sconduct becane prevalent, with the result that people lived for
five thousand years. Harsh speech and frivol ous tal k becane preval ent, and
people lived for two and a half thousand years and two thousand years.
Wth the advent of covetousness and ill will, the Iife span declined to
one thousand years. \Wen people began to entertain wong beliefs, their
life span decreased to five hundred years. Then three things becane
ranpant: incest, unnatural greed, and honobsexuality.(46) As a result, the
human |ife span decreased to two hundred and fifty years and two hundred
years. Then there was a lack of filial duty towards parents, failure to
fulfil duties towards religious |eaders (samanas and brahmanas), and
failure to respect community | eaders; and the |life span decreased to one
hundred years. This was the human life span at the tine of Buddha Cotana.
When the life span is shorter than a hundred years, there can be no Buddha
in the world. (47)

The Buddha expl ained that imorality will continue to increase and
the human life span will continue to decrease until it is only ten years.
Grls will be married at five years of age. At that time, people who have
no respect for their parents, for religious |leaders, or for community
| eaders will be honoured and praised. Promiscuity will be so comon, human
beings will be like animals. Aninosity, ill will, and hatred will be so
strong, people will want to kill the nmenmbers of their own fanmily. There
will be a seven-day war with great slaughter. But sonme people will hide
for the seven days, and afterwards they will rejoice to see those who have
survived. They will determine to stop killing, and their life spans will
increase to twenty years. Seeing this, they will undertake to keep other
noral precepts, and gradually the human life span will increase again.

The Duration of the Sasana of Buddha Got ama

During the period fromthe tine of Buddha Gotama to the minimumlife
span, the Buddha's Di spensation (Buddha-sasana) will disappear. Wen the
Buddha agreed to create the Bhi kkhuni Sangha, he told Ven. Ananda that the
Sasana would last only half as |ong because of this. Instead of |asting
one thousand years, it would last five hundred years. The commentary on
t he Abhi dhamma text, Dhammasa_gani, says that when the First Buddhi st
Counci | convened by Ven. Maha-Kassapa rehearsed the Pali Canon, this nade
it possible for the Sasana to endure for five thousand years. (48)

The comentaries on the Vinaya Pitaka(49) and the Anguttara-
ni kaya(50) say that the eight inportant rules which the Buddha gave to
t he Bhi kkhuni Sangha wi Il make his Teachings |ast for five thousand years
rather than five hundred. There will be one thousand years for Arahats who
attain anal ytical insight, one thousand years for Arahats w thout those
attai nments, one thousand years for Non-returners, one thousand years for
Once-returners, and one thousand years for Streamw nners. After these
five thousand years of penetration of the true Doctrine (pativedha-
sadhammm), (51) the acconplishnent in the texts (pariyatti-dhamm) will
remain. After the acconplishment in the texts di sappears, the signs
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(li_ga) will continue for a long tine.

In the conmentary to the Theragatha(52) the Sasana is said to
consi st of five periods: (1) the age of deliverance (vinutti-yuga), (2)
t he age of concentration (samadhi-yuga), (3) the age of norality (sila-
yuga), (4) the age of learning [the texts] (suta-yuga), and (5) the age of
generosity (dana-yuga). Ven. Dhammapal a says, conerning the di sappearance
of learning, "In a region where there is no purity of norality,
acconplishnment (in the texts) remmins through taking up great |earning,
t hrough the desire to acquire, etc. But when acconplishnent in the summary
[i.e., the Patinmkkha] is conpletey ended, it disappears. Fromthat tine
on, only the nmere sign (li_ga) remains. Then, having accumul ated riches in
various ways, they give away gifts (dana); this, truly, is the last right
practice. Then, [the period starting] after the di sappearance of | earning
is the last time (pacchinma-kala). OQthers say that it is fromthe tine of
t he di sappearance of norality." According to the tradition in Burna, the
Sasana will last five thousand years. The five periods will occur tw ce.
The first half of the Sasana has just passed, with each of the five
periods lasting five hundred years. W are now in the second hal f, when
these periods will be repeated, each lasting for another five hundred
years.

In the Anagat avanmsa conmmentary, the Buddha is said to preface the
account of the future Buddha Ari Metteyya by saying his own dispensation
wi Il disappear in five stages: (1) the di sappearance of anal ytical insight
(patisanbhida), (2) the di sappearance of the Paths and Fruition States,
(3) the disappearance of the practice (patipatti), (4) the di sappearance
of the texts (pariyatti), and (5) the di sappearance of the Sangha.

O her comrentaries also speak in terms of five stages of
di sappearance (antaradhana) of the Sasana: (53) (1) First, there will be
t he di sappearance of attainment (adhigama), which would correspond to the
age of deliverance. (2) The second di sappearance is of the practice
(patipatti), which corresponds to the ages of concentration and norality.
(3) The di sappearance of acconplishnent in the texts (pariyatti) is third
and corresponds to the age of learning. (4) The fourth di sappearance is of
the signs (linga). During this period, the only good action left is naking
gifts to those who wear a yellow strip of cloth around their necks, so
this would correspond to the age of generosity. When this di sappearance
occurs, five thousand years will have passed.(54) After this period there
occurs (5) the di sappearance of the relics (dhatu). When the relics no
| onger receive honour, they will assenble at the seat where the Buddha
attai ned Awakeni ng under the G eat Bodhi tree. There, they will make an
effigy of the Buddha and performa marvel simlar to the Twin Marvel and
will teach the Doctrine. No human being will be present, only Devas from
the ten thousand world systens will listen, and many of themw Il attain
rel ease. After that, the relics will be burned up w thout remrai nder. (55)

The Comi ng of Buddha Ari Metteyya

In the discourse with which we began, the Buddha goes on to describe
how noral ity among hunman bei ngs grows stronger and stronger. As a result,
their life span grows |longer until it reaches eighty thousand years, (56)
and at that time, Buddha Metteyya will come. Ashin Buddhaghosa expl ai ns
that the life span increases to an incal cul abl e nunber of years

(Asankheyya) and then begins to decrease again until it reaches 80,000
years, for Buddhas arise only when the life span is decreasing.(57) A
tradition in Burma says that Buddha Metteyya will live for 80,000 years

and that the human life span will be 100, 000 years, just as Buddha CGotana
lived for eighty years when the human |ife span was one hundred years. No
definite nunber of years is given for the period between Buddha Gotama and
Buddha Metteyya. The Anagatavamsa (verse 5) says Buddha Metteyya wl|

arise ten nmllion years |later (vassa-kotiye), but the comrentary(58) says



this means after nmany hundreds of thousands tinmes ten mllion years. (59)

Thi s aeon (kappa) is an Auspicious Aeon (bhaddha-kappa), which neans
that the maxi mum nunber of five Buddhas will arise in the sane aeon. Sone
aeons are enpty ones, meaning no Buddhas arise. In other types of aeons,
one to four Buddhas arise. Buddha Gotama was the fourth Buddha in this
Auspi ci ous Aeon, so Metteyya will be the Iast Buddha in it. The commentary
to the Buddhavanmsa says that an Auspicious Aeon is very difficult to
encounter. Those who are born in such aeons are usually rich in goodness
and happi ness. They usually have the three root conditions (of non-greed,
non- hatred, and non-confusion) and destroy the defilenents. Those with the
two root conditions (of non-greed and non-hatred) are usually reborn in
good pl anes of existence, and those with no root condition acquire
one. (60) In another conmentary,(61) it is said that during the time of
Buddha Metteyya, the group of sensual pleasures will have little initial
power (to distract).

The Birth of the Next Buddha

Many details concerning the com ng Buddha can be assenbl ed by
conbi ni ng Buddha Gotama's prediction in the Di gha-nikaya, (62) the
Anagat avansa, (63) the two versions of The Ten Bodhi sattas, (64) and the
Dasavat t huppakar ana. (65) Further details can be added fromthe
descripti on by Buddha CGotanma of the past Buddha Vi passi, (66) Ven
Ananda' s prai se of the Buddha, (67) and the conmentary on The Chronicle of
Buddhas. (68)

Before his last rebirth, which is in the human world, each
Bodhi satta resides in the Tusita Deva world. He is mindful and aware when
he is reborn there and while he lives there. He lives there as long as his
life span | asts. One thousand years before he is to be reborn as a hunman
and become a Buddha, Devas or Brahmas go to the world of nmen and announce
that a Buddha will arise. This is a Buddha tunult. (69)

When the tine is right, he descends into his nother's wonb, (70)
m ndful and aware. He is aware it is his |ast existence. At that tine,
there is an illimtable, splendid radiance throughout the universe. H's
nmother is protected by four Devas during the gestation period. H s nother
does not break the five precepts during her pregnancy, and she is not
attracted to any man. The nother is surrounded by all the pleasures of the
five senses. She suffers fromno illness, and she can see the Bodhisatta
in her wonb. He is seated cross-legged in the wonb facing outward.

Hi s nother gives birth in a standing position and in a forest. The
Bodhi satta Metteyya will be born in the deer park at Isipatana.(71) The
feet of the baby are placed in a golden cloth. He is received first by
Devas and afterwards by nen. Before his feet touch the ground, four Devas
present himto his nother, saying, "Rejoice, lady, for mghty is the son
that is born to you." He cones forth without any stain. Two showers of
cool and warmwater fall fromthe sky to bathe the nmother and the
Bodhi satta. He takes seven steps to the north, surveys the four quarters,
and pronounces the lion's roar that he is suprene in the world. Wen he is
born, an illimtable, splendid radiance is seen throughout the universe.
Seven days after the birth of the Bodhisatta, his nother dies and is
reborn in the Tusita Deva world. (72)

When Bodhi satta Metteyya is reborn in the human world, life on earth
will be like life in a Deva world. Whnren will nmarry at the age of five
hundred. There will only be three diseases: desire (to eat) (iccha),

sl uggi shness after eating (anasana), and old age (jara).(73) India wll
have Ketumati (present-day Baranasi) as its capital city. In addition
there will be 84,000 cities with 90,000 crores of princes.(74) |India(75)
will extend for 100,000 |eagues. It will be without thorns, clear, with
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green grass. There will be grass which is four inches high and soft as
cotton. The clinmate will always be good. The rains will be even, and the
winds will be neither too hot nor too cold. The rivers and ponds w |l not
lack water. There will be white sand that is not rough, the size of peas
and beans. The country will be |ike an adorned garden. The villages will
be cl ose together, full of people, wthout interval

The people will be tranquil, safe, and free from danger. They will
be happy and joyful, enjoying festivals. They will have plenty to eat and
drink. India will be delightful, like A akamanda, the capital city of the
Kurus. The capital city of India, (76) Ketumati, will be twelve | eagues
| ong and seven | eagues wide.(77) The city will have beautiful |otus
ponds, full of water that is fragrant, clear, clean, cool, and sweet. The
ponds will be accessible to people at all times. There will be seven rows
of palmtrees and walls of seven colours, nade of jewels, will surround
the city.

In squares at the gates of the city, there will be shining w shing

trees: one blue, one yellow, one red, and one white.(78) D vine
adornments and ornanents as well as all sorts of wealth and possessi ons
wi || be hanging on the trees.

The Wheel -t urni ng Monarch Sankha

At this time, there will be a \Weel-turning Monarch naned Sankha.
(79) In a past life, he and his father had made a hut for a Pacceka
Buddha. They had himstay there for the three nonths of the rains retreat
and then gave himthree robes. In the same way, they had seven Pacceka
Buddhas stay in the hut. The father and son(80) were reborn in the
Tavatinsa Deva world, and Sakka requested that the father be reborn in the
human worl d as Prince Maha-Panada. The architect for the Devas,
Vi ssakamma, built a pal ace for Maha-Panada. During the tine of Buddha
Cot anm, Maha- Panada was the El der Bhaddaji, who, on one occasion, raised
up the Maha-Panada pal ace fromthe bottom of the Ganges. The pal ace stil
waits there for the future Sanka, who was the son that gave to the Pacceka
Buddhas in the past.(81)

When Sankha becones the Weel -turning Monarch, he will raise up the
Maha- Panada pal ace which will serve as his palace in the centre of
Ketumati. The pal ace is described as resplendent with many jewels, so
bright it is hard to look at.(82) And he will possess the seven treasures
of a Wheel -turning Mnarch: the wheel, el ephant, horse, gem wife,
househol der, and advi ser. (83)

Through the nerit of Sankha, there will be a square in the mddle of
the city with four halls facing the four directions with wi shing trees.
Hanging fromthe trees there will be all sorts of fine garnments, druns,

and jewel lery.

Through the nerit of the people at that time, there will be rice
that grows without being cultivated. It will be pure, sweet-snelling, and
the grains will be ready-husked. The residents of Ketumati will have
what ever they want. They will be very rich. They will wake up to the sound
of drums and lutes. They will be exceedingly happy in both body and
m nd. (84)

Ki ng Sankha's palace will have 84,000 dancing girls.(85) He
wi I | have one thousand sons, valiant, of heroic forns, crushing eneny
arm es. (86) The eldest son(87) wll be the king's adviser. The king will
conquer the sea-girt land (of India) w thout violence, wthout a sword,
but rather by righteousness.

THE CAREER OF BODHI SATTA METTEYYA
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The Bodhisatta will be the son of the Wheel -turning Mnarch's head
priest, Subrahma, and his wife, Brahmavati.(88) He will be named Ajita,
and he will bear the thirty-two marks and eighty mnor nmarks that are
common to Buddhas and Wheel -turni ng Monarchs. (89) He will lead the
househol d life for eight thousand years. He will have four pal aces
naned: (90) Sirivaddha, Vaddhamana, Siddhattha, and Candaka. He will have
100, 000 dancing girls.(91) Hys wife will be Candamukhi (92) and his son
wi || be naned Brahnavaddhana.

Bodhi sattas decide to give up household life after they have seen
the four signs (an old man, a sick man, a dead man, and a contented nan
who has gone forth fromlay life) and after a son is born to them They
put on the yell ow robe and engage in striving. The Bodhisatta Metteyya

will go forth in one of his palaces. Acconpanied by his followers, he wll
fly through the air in the palace and go to the Naga tree, which will be
his Bodhi tree. He will engage in striving for seven days, which is the

m ni mum peri od.

There is a detail ed account of these events in the Dasabodhi satt a-
uddesa: (93)

At the age of eight thousand years, the Bodhisatta will nount a
chariot that resenbles a glorious celestial palace and when going to the
royal park, he will see the four signs. They will produce the know edge of
a sense of urgency. And he will long for the state of going forth. Then he
will return and go up to his palace. His mind will be bent on the state of
going forth. At that nmonent, that jewel palace will fly up by a path in
the sky, and he will leap up into the sky, like the king of the gol den
water fow, together with his followers.

Then the Devas of the ten thousand world systenms will take flowers
and honour him The eighty-four thousand kings (of India), the people from
the cities and fromthe countryside will honour himw th perfume and
flowers. The king of the Asuras will guard the pal ace. The king of the
Nagas will take (him a precious gem the king of the Supannas wll take

(him a jewel necklace, the king of Gandhabbas wi |l honour himwth
musi cal instruments and dancers. The Weel -turni ng Monarch, together with
his consorts and followers, will go to the Bodhisatta.

By the power of the king and the power of the Great Being, all that
cromd will be established in the state of going forth, and the people will
rise into the sky with himand go [to the Bodhi tree]. Then, the Maha-
Brahma will take a sixty-|eague parasol and hold it [over then]. The Deva
ki ng Sakka will blow the Vijayuttara conch shell. [The king of the Yamm
Devas,] Suyama, will take a yak's tail fan and honour him [The king of
the Tusita Devas,] Santusita, will hold a jewel fan. [The Gandhabba Deva, ]
Pancasi kha, will take his celestial lute Velupanda, (94) and play it. The
[four Great Deva]l Kings, swords in hand, will surround themon all four
sides. Al those Devas, all those people and Gandhabbas, all those
Yakkhas, Nagas, and Supannas, surrounding himin front, in back, and on
both sides, will go with him Surrounded by that crowd of Devas, wonen,
etc., of great splendour and beauty, he [the Bodhisatta] will rise into
the sky, [and then] descend near the Terrace of Awakening. At that noment,
the Maha-Brahma will take the eight requisites [of an ascetic] created by
his psychic powers and offer themto him Then the Great Being will cut
of f the topknot of hair [on his head] and throw it up in the sky. He will
take the eight requisites fromthe hands of the [Maha-]Brahma and go
forth. For seven days he will nmake the Geat Effort. And all that great
cromd [of people] will follow the [exanple] of the Great Being in going
forth.

The Naga tree where the Bodhisatta will be Awakened is described(95)
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as being 120 cubits high with four (main) branches 120 or 130 cubits | ong.
There will be 2,000 (minor) branches.(96) The tips of the branches will
be bent, (constantly) moving, and will be continually in bloomwth

bl ossonms as big as wheels. They will have a heavenly smell, full of

pollen. (97) The perfume will spread around for ten |eagues, both with and
against the wind. The leaves will be a deep green in all seasons and the
flowers will scatter on the people all around.

The Anagat avansa(98) describes the people who go forth with the
Buddha, including the nanes of the nobst inportant people anong them He
wi || be accomnpani ed by a | arge group of people, including friends,

m ni sters, and menbers of his famly. There will be a fourfold arnmy and an
assenbly of the four castes to go forth with him There will be 84,000
princesses and 84,000 Brahmas who are skilled in the Vedas. Anong the
84,000 there will be the brothers Isidatta and Purana; the tw ns of
unlimted wisdom Jatimtta and Vijaya; the househol der Suddhi ka and the
femal e di sci pl e Suddhana; the nal e disciple Sankha and the femal e disciple
Sankha, (99) the househol der Saddara and the fanpbus man Sudatta; and the
husband and wi fe Vi sakha and Yasavati. Many other citizens and people from
the countryside of various social rank will go forth.

The spot on which the Bodhi sattas attain Awakening is one of the
four fixed places, so Metteyya will make his final bid for liberation on
the sane spot as all the past Buddhas - the present-day Bodha-gaya. On the
day they attain Self-Awakeni ng, Bodhi sattas have a meal of mlk-rice. They
are seated on a spreadi ng of grass. They use nindful ness of breathing as
their preparation for devel oping insight and shatter the forces of Mara.
They attain the three knowl edges and the special qualities not shared by
others, etc., while still seated in the cross-1egged position. And they
spend seven weeks near the Tree of Awakening after beconi ng Sel f- Awakened.
The Anagat avansa commentary says that fromthe tine he becomes Awakened,
Ari Metteyya will be known as the King of the Buddhas (Buddharaja).

Then the Maha-Brahma will request that Buddha Metteyya teach others
the path to Ni bbana.

Buddha Metteyya will preach his first discourse, the Setting in
Motion of the Wheel of the Doctrine, in Nagavana ("The El ephant
Grove").(100) The park is said to be in Isipatana near the city of

Ketumati.(101) He will be surrounded by an assenbly extendi ng one hundred
| eagues. A great many Devas will approach himat that tine, and he will
set free one hundred crores fromtheir bondage.(102) This will be the

first occasion when a great number of beings attain penetration
(Abhi samaya) into the Four Noble Truths. (103)

Then King Sankha will give his jewel palace to the Sangha with the
Buddha at its head, and he will nake a great donation to the poor, the
needy, and beggars. Acconpanied by his wife and 90,000 crores of people,
the king will approach the Buddha. And all that 90,000 crores of people
will be ordained with the words ' Cone, bhi kkhu' (ehi bhikkhu).(104) This
wi Il be the second penetration.

After that, the third penetration of 80,000 crores will take place
when Devas and nen approach the Buddha with a question concerning
Ar ahat shi p.

There will be three assenblies (Sannipata) of Arahats.(105) The
first will include 100,000 crores. This may be, as for many past Buddhas,
at the tinme the Buddha recites the Patinokkha on the full-noon day of
Magha to an assenbly possessing four factors: (1) all the bhi kkhus present
are ordained with the "Come, bhikkhu" ordination, (2) all have the six
types of higher know edge, (3) all of them conme w thout any previous
announcement, and (4) the observance day (Uposatha) is on the fifteenth
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(day in the bright fortnight).(106) The second assenbly will be at the
time the Buddha proclainms the "lnvitation" at the end of the rainy season
and will include 90,000 crores. For the third assenbly, 80,000 crores of
Arahats wi |l acconmpany the Buddha when he goes in seclusion on the
Gandharmadana sl ope of the H mavant mountain range. O herw se, the Buddha
Metteyya will continually be surrounded by 100, 000 crores of those who
have attained the six types of higher know edge (abhinna) and great
psychi ¢ power. (107)

Buddha Gotama sai d(108) that just as he was accompani ed by a Sangha
of hundreds of bhi kkhus when he wandered around, (109) Buddha Metteyya
wi || be acconpani ed by thousands.

Buddha Metteyya will go through the countryside teaching the
Doctrine, awakeni ng many people.(110) Some will take the three refuges,
some will be established in the five precepts, sone will undertake the ten
skilful actions. There will be sonme who becone ordai ned, some who attain
the four excellent Fruition States, sone who will attain analytic insight
into the Doctrine, sone who will attain the eight excellent perfections,
some the three know edges, and sone the six types of higher know edge. The
Teachi ngs of Buddha Metteyya will be w despread. Seeing people who are
ready to be Awakened, he will go 100,000 | eagues in a nmonent to cause them
to be Awakened.

It is even said that Buddha Metteyya will quench the heat for beings
reborn in the |l ower realns.(111) The first chief disciple will be the
Wheel -turni ng Monarch Sankha who will have the bhi kkhu nane of Asoka. (112)
The second chief disciple will be Brahnmadeva. The Buddha's attendant wil|l
be naned Siha. The chief wonmen disciples anong the bhi kkhunis will be
Paduma and Sunmana. The chief |lay attendants anong the nmen will be
Sumano( 113) and Sangha; (114) ampong the wonen, Yasavati and Sangha. (115)

Werever he goes, Buddha Metteyya will be acconpani ed by a great
conpany of Devas honouring him (116) The Kamavacari ka Devas wi |l nake
neckl aces which will be adorned by the kings of the Nagas and Supannas.
There will be eight garlands each of gold, silver, jewels, and coral.
There will be many hundreds of banners hangi ng down. Awni ngs adorned wth
jewels will resenble the noon. They will be surrounded by nets of bells
and jewel |l ed garlands. They will scatter sweet-snelling flowers and
different sorts of (perfumed) powder, both divine and human. And there
will be various types of cloth of many colours. Having faith in the
Buddha, they will sport all around. And many narvels will take place
t hrough the power of Buddha Metteyya's nerit. Seeing those marvels, nany
people will decide they would rather die than abandon himas their refuge.
Many of themw |l attain Awakening, and those who do not will do good
deeds which |l ead to heavenly worl ds.

Several other details can be predicted for Buddha Metteyya as they
are part of the list of thirty things that are true of all Buddhas: (117)

He will live regularly at a nonastery at Jetavana. His bed there will be
on the sanme spot as those of past Buddhas. He will performthe Marvel of
the Double at the gateway to the city of Savatthi. He will teach the

Abhi dhamma to his nother in the Tavatinsa Deva world. He will descend from

that Deva world at the gateway to the city of Sankassa.

He will lay down a rule of training whenever necessary. He will tell
the story of one of his past |lives (Jataka) whenever necessary, and he
wi Il teach the Buddhavanmsa (The Chronicle of Buddhas) to a gathering of
his rel atives.

Several details have to do with his day-to-day habits: he will give
a friendly wel come to bhi kkhus when they arrive. He will spend the rains
retreat where he is invited to and will not |eave without asking
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perm ssion. Each day, he will carry out the duties to be performed before
and after neals and for the three watches in the night.

Many details are given about the physical appearance of Buddha
Metteyya. (118) He will be eighty-eight cubits(119) high. H's chest wll
be twenty-five cubits in diameter.(120) There will be twenty-two cubits
fromthe soles of his feet to the knees, fromthe knees to the navel, from
the navel to the collar bone, and fromthe collar bone to the apex of his
head. His arms will be twenty-five cubits long.(121) The collar bones
will be five cubits.(122) Each finger will be four cubits. Each palmwlI
be five cubits. The circunference of the neck will be five cubits. Each
l[ipwill be five cubits.(123) The length of his tongue will be ten
cubits. Hi s elevated nose will be seven cubits. Each eye socket will be
seven cubits. The eyes thenselves will be five cubits. The Anagat avansa
says(124) his eyelashes will be thick, that the eyes will be broad and
pure, not wi nking day or night;(125) and that with his physical eye, he
will be able to see large and small things all around for ten |eagues
wi t hout obstruction. The space between the eyebrows will be five
cubits. (126) The eyebrows will be five cubits. Each ear will be seven
cubits. (127) The circunference of his face will be twenty-five
cubits. (128) The spiral of the protuberance on his head(129) wll be
twenty-five cubits.

Rays of six colours will radiate fromhis body and illum ne the
10, 000 world systens. (130) The major and m nor marks wll always be
vi sible as countl ess hundreds of thousands of rays(131) which will shine

in all directions for twenty-five | eagues. (132) Through the nerit
acqui red when the bl ood flowed fromhis head when he offered it to Buddha

Sirimata, his radiance as a Buddha (Buddha-patha) will shine fromthe
summit of the world to the |lowest of the hells, Avici, and the offering of
his head and the drops of blood will nean that the radiance fromthe hair
between his eyebrows will be unlimnmted.(133)

People will not be able to distinguish night fromday.(134) The
only way they will know when it is night is through the sound of bird
cries and the closing of the blossonms and | eaves of |otuses and water

lilies. They will know it is day by the cries of birds going to seek food
and the opening of the flowers and | eaves of |otuses and water
lilies.(135)

Wher ever Buddha Metteyya wal ks, lotuses will spring up for himto

step on.(136) This is said to be the result of his great effort in the
past |ife when he was Ki ng Sankha and went to Buddha Sirimata.(137) The

main petals of the Iotuses will be thirty cubits, and the m nor petals,
twenty-five. The stanens will be twenty cubits, (138) the pistils will be
sixteen cubits, and they will be full of red pollen.(139)

But even Buddhas are subject to the |aw of inpernmanence. Eventually,
Buddha Metteyya will attain final N bbana. Al Buddhas have a neal with
nmeat on the day of their final N bbana. Before their final Ni bbana, they
wi || have acconplished 2,400,000 crores of attainments.(140) According to
t he Anagat avansa commentary, when Ari Metteyya attains final N bbana, he
will not | eave behind his human body (Vi paka-kammj a-rupa, 'the body
produced by the fruition [of volitional actions]'); he will enter the
el ement of N bbana (N bbana-dhatu) and no relics will remain. Although the
poem says his dispensation will last for 180,000 years, (141) the
commentary says it will continue for 380,000 years.

HOW TO MEET BUDDHA METTEYYA
The Dasabodhi satta-uddesa and Anagat avansa both give instructions on

what people nmust do if they are to neet Buddha Metteyya. This is very
i mportant for all those who do not attain at |east the first stage of



Awakeni ng during this Buddha Di spensation, for, as we have seen, Buddha
Metteyya will be the |ast Buddha to arise in this world cycle. If a person
does not attain Awakening in this world cycle, it will be extrenely
difficult to get another opportunity.

I n the Dasabodhi satta-uddesa, (142) Buddha Gotama says to Ven
Sariputta, "Not all nen will see ny physical body. If they encounter ny
Teachi ngs (sasana), give gifts (dana), observe norality (sila), and
cultivate devel opnent of the m nd (bhavana), through the fruit of that,
they will be reborn in the time of Buddha Ari Metteyya."

These three actions are the basis of meritorious action
(punna). (143) Through these actions a person can be assured of rebirth in
t he hi gher planes of existence. Developing the nmind | eads to the tenporary
purity attained through the Jhana states. But it can also |lead to insight
(Vi passana) and true |iberation.

The Anagat avansa(144) gives nore details. In order to neet Buddha
Mett eyya, people should put forth effort (viriya) and be firm (dal ha),
with agitated nmind (ubbi gga-manasa). W can surmise that "agitated m nd"
nmeans the profound stirring of the mnd or sense of urgency (samvega) that
cones fromrealizing the urgent need to work for liberation. Al those who
do good deeds and who are vigilant -- whether they are bhi kkhus,
bhi kkhuni s, laymen, or laywonen -- will be able to encounter the next
Buddha. All those who pay great honour to the Buddha will see the
auspi ci ous assenbly of Buddha Metteyya. The holy life (brahma-cariya)
shoul d be practised. G fts (dana) should be given. The Observance days
(Uposat ha) shoul d be kept. Loving kindness (netta) should be carefully
devel oped. By delighting in vigilance and neritorious actions, it will be
possible to eventually make an end to msery (dukkha).

Ven. Ledi Sayadaw(145) points out that it is necessary to make
bal anced effort in terms of good conduct (carana) and right know edge
(vijja) if one is to neet the next Buddha.

Ri ght conduct neans devel oping norality (sila) and concentration
(samadhi ). Know edge neans devel opi ng wi sdom (panna). Ri ght conduct can be
conpared to having sound linbs. Ri ght know edge can be conpared to being
able to see. If one or the other is mssing, a person will be
unsuccessful. A person may be generous and keep the permanent noral rules
of the five precepts and the eight precepts on Cbservance days, but if the
seeds of know edge are not planted, that person may neet Buddha Metteyya
but not be able to be Awakened. If only know edge is devel oped, w ong
conduct will mean that the chances of encountering the next Buddha will be
slight, due to the intervening period (antara-kappa) between this Buddha
Di spensati on and t he next one.

Exanpl es of wong conduct mentioned by Ven. Ledi Sayadaw are: not
bei ng generous, being poorly guarded in physical actions, being
unrestrained in speech, and unclean in thought. Such conduct will nean
rebirth in the lower realns, either in the next life or in a future life.
I f people who act in this way do manage to be reborn in a higher world,
their lack of generosity will nean they will encounter hardships, trials,
and tribulations in making a living. Through not keeping the precepts,
they are likely to neet with disputes, quarrels, anger, and hatred; and
they will be susceptible to diseases and ailnents. This will make it even
harder to avoid actions |leading to the | ower worlds.

It may be possible, however, that a person today has al ready
prepared in the past for attaining Amakening. If the right effort is made
inthis life, that person can reach at least the first stage of Awakening
and become a Sotapanna. Then, it will be inpossible to do any action that
results in rebirth in the lower realnms. This will not necessarily nmean
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that such a person will miss the opportunity to see the next Buddha.
Eventual ly, as a Non-returner, he or she can be reborn in the Suddhavasa
Brahma worlds, and life in these worlds can span the careers of severa
Buddhas. ( 146)

I f a person who has enough perfections (param) to reach Awakening
inthis lifetime does not make the necessary effort, it nay be possible to
become a Sotapanna in the next life in the Deva worlds. If such a person
does not practise the factors |eading to Awakening, he or she will mss
out entirely during this Buddha's Dispensation and will only be able to
attain rel ease during the next Buddha's D spensation

Ven. Ledi Sayadaw s instructions concerning the necessary work to be
done in this life include what should be done by a person who practises
bare insight neditation.(147) One should fulfil the first eleven of the
fifteen good actions (carana-dhamm), (148) that is to say, all except the
Jhana states. The first four actions are: (1) being noral, (149) (2)
guardi ng the sense doors, (3) being noderate in eating, and (4)
wakef ul ness.

The next seven qualities are the seven good states (saddhanma) which
t he Buddha conpared to the various protections for the citizens of a royal
border town: (150)

(1) Faith (saddha) in the Buddha is |like a deeply enbedded pillar

(2) Modesty (hiri) is like a deep, wide npat and nmeans the disciple
i s ashamed of wrong conduct in body, speech, and nind

(3) Shrinking fromdoing wong (ottappa) is like a high, w de road
surrounding the city and neans the disciple is concerned with avoi di ng
wrong conduct in body, speech, and m nd

(4) Being of great |earning (bahu-sacca) is like a great armoury of
spears and swords. A person who has heard much, who renenbers what was
heard, and who treasures it means a person who knows the Buddha's
Doctri ne.

(5) Energy (viriya) is like a large arny protecting the city, for a
person should rouse energy to get rid of unskilled nental states, to
acquire skilled mental states, to be steadfast, firmin advance, and
persevere with skilled nmental states.

(6) Mndfulness (sati) is like a wise, intelligent gate keeper who
refuses entrance to unknown people and only lets in those who are known. A
person shoul d have the hi ghest degree of m ndful ness and di scrimnation

(7) Wsdom (panna) is like a high, wi de ranpart covered with
pl aster. A person shoul d possess wi sdomleading to (the cutting off of)
rise and fall, with the noble penetration |leading to the conplete
destruction of msery.

Al seven of these good states enable a person to abandon w ong
actions and cultivate good actions, to abandon what is bl aneworthy and
devel op bl anmel essness. Thus he devel ops purity.

We need not worry about whether we will be able to attain the goa
of Nibbana in this life or whether we will only be able to do so under
Buddha Ari Metteyya. If we nmake the best effort we can, such questions
will take care of thenselves. W must grow as nuch as possible in sila
samadhi, and panna, confident that in this way we will be able to cone to
the end of all suffering.

Truth WIIl Triunph!

Appendi x A
The Chronicle of the Future Buddha
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ANAGATAVASA*

Nanp Tassa Bhagavat o Arahato Samma- Sanbudhassa

1 Sariputto maha-panno Upati sso vi nayako
dhamma- senapati dhiro upetva | oka- nayakam

2 anagatam jin' arabbha apucchi kankham attano:
tuyh' anantari ko dhiro Buddho ki di sako bhave?

3 vittharen' eva tam sotumiccham, aci kkha cakkhuna.

t herassa vacanam sutva bhagava etad abravi:

4 anappakam punna-rasi m Aj i tassa maha-yasam

na sakka sabbaso vattumvittharen' eva kassa-ci
eka- desena vakkham , Sariputta, sunohi ne.

5 i masm m Bhaddake kappe aj ate vassa-kotiye
Mett eyyo nama nanena sanbuddho dvi pad' uttano

6 maha- punno maha- panno nmaha- nani maha-yaso
mahabbal o maha-thanmo uppajjissati cakkhuna;

7 maha-gati sati c¢' eva dhitinma bahusaccava
sanmkhat o sabba- dhammanam nato dittho suphassito
pari yogaho paramattho uppajjissati so jino.

8 tada Ketumati nanma raj adhani bhavi ssati
dvadasa-yoj an' -ayana satta-yojana-vitthata,

9 aki nna nara-narihi, pasadehi vicittita,
sevita suddha-sattehi, ajeyya dhamma-rakkhita.
10 Sankho nami asi so raja ananta-bal a- vahano,
satt a-rat ana- sanpanno, cakkavatti mahabbal o,

11 i ddhi ma yasava c¢' eva sabba- kama- sanmappit o;
hat a- paccat t hi kam khenmam anusasi ssati dhammat o.
12 pasado sukato tattha di bba-vi nana-sadi so
punnakamabhi ni bbat o nana-ratana-cittito

13 vedi kahi parikkhitto suvi bhatto nanorano
pabhassar' accuggato settho duddi kkho cakkhu-musano
14 ranno Maha- Panadassa pavatto ratananmayo

t am yupam ussapet vana Sankho raja vasi ssati .

15 at hapi tasm m nagare nana-vithi tahimtahim
sumapi ta pokkharani ramani ya supatittha

16 acchodaka vi ppasanna sadu-sita sugandhi ka
sama-titthi ka kaka- peyya at ho val uka- sant hat a
17 padum uppal a- santhanna sabbot uka- m anavat a.
satt' eva tal a-pantiyo sattavanni ka- pakar a

18 rat anamaya pari kkhitta nagarasm m samant at o.
Kusavati rajadhani tada Ketumati bhave.

19 cat ukke nagare-dvare kappa-rukkha bhavi ssare
ni | am pi tam | ohi t akam odat an ca pabhassar a.

20 ni bbatta di bba-dussani di bba c¢' eva pasadhana
upabhoga- pari bhoga ca sabbe tatthupal anbare.

21 tato nagara-nmajj hanmhi cat u-sal am cat unmukham
punnakammabhi ni bbatt o kappa-rukkho bhavi ssati .
22 kappasi kan ca koseyyam khoma- kodumbar ani ca
punnakamabhi ni bbatt a kappa-rukkhesu | anbar e.
23 panissara nutinga ca nuraj' al anbarani ca
punnakamabhi ni bbatt a kappa-rukkhesu | anbar e.
24 pariharakan ca kayuram gi veyyam r at anamayam
punnakamabhi ni bbatt a kappa-rukkhesu | anbar e.
25 unnat am nmukhaphul | an ca angada nani - nekhal a
punnakamabhi ni bbatt a kappar ukkhesu | anbare.

26 anne ca nana-vi vi dha sabb' abharanabhusana
punnakamabhi ni bbatt a kappa-rukkhesu | anbar e.
27 aropitam sayam j at am punnakamena j ant unam
akanam at husam suddham sugandham t andul a- phal am
akat t ha- paki mam sal i m pari bhunj anti manusa.

28 dve sakat a-sahassani dve sakata-satani ca
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sakata sattati c' eva anbanam sol asam bhave.

29 atho pi dve ca tunmbani tandul ani pavuccare
eka- bi j e samuppanna punnakanmena j ant unam

30 ye Ketumatiya vi haranti Sankhassa vijite nara
tada pi te bhavissanti guni-kayuradharino

31 sampunna- mana- sankappa sumukha thul a- kundal a
hari - candana-litt'-anga kasi k' uttanma-dharino
32 bahuta-vitta dhani no vi na-tal a- ppabodhana
accant a- sukhi ta ni ccam kaya- cet asi kena ca.

33 dasa yoj anasahassani Janbudi po bhavi ssati
akant ako agahano samp harit a- saddal o.

34 tayo roga bhavissanti iccha anasanam j ara,
pancavassasat' itthinam vivaha ca bhavi ssanti;
35 sammgga sakhil a ni ccam avi vada bhavi ssare.
sampanna phal a- pupphehi | ata gunba-vana duna,
36 catur-angula tina-jati nuduka tul a-sanni bha.
nati sita naccunha ca sama-vassa nmanda- nal uta

37 sabbada utusampanna, anuna tal aka nadi

t ahi m t ahi m bhunmi - bhage akhara suddha-val uka
kal aya- mugga- matti yo vi ki nna nutt a-sadi sa.

38 al ankat uyyanam i va ramani ya bhavi ssat i

gamani gama aki nna accasanne tahi mtahi m

39 nal avel u-vanam i va braha kukkut a- sanpati
avi ci manne va phuttha manussehi bhavi ssare,

40 pagal ham nara- nari hi sanpunna phut abhedana

i ddha phita ca khema ca aniti anupaddava.

41 sada-rati sada-khi dda ekant a- sukha-samappita
nakkhatte vicarissanti tuttha-hattha panodita.
42 bahv-anna- pana bahu- bhakkha bahu- mansa- sur odaka
Al akamanda va devanam vi sal a raj adhani va

Kur unam r amani yo va Janbudi po bhavi ssati .

43 Ajito nama nanmena Metteyyo dvi paduttano
anubyanj ana- sanmpanno dvatti nsavar a- | akkhano

44 suvanna-vanno Vi gata-raj o supabhaso juti ndharo
yasaggappatto sirima abhi rupo sudassano

45 mahanubhavo asamp jayi ssati brahmana- kul e.
mahaddhano maha- bhogo maha ca kul a- muttano
akkhitto jati-vadena jayissati brahmana-kul e.
46 Sirivaddho Vaddhamano ca Siddhattho c' eva Candako
Ajitatthaya uppanna pasada rat anamaya.

47 nariyo sabbangasanpanna sabbabhar ana-bhusita
mahamej j hi maka cul a Ajitassa paricarika,

48 anuna sat asahassa nariyo samnal ankat a.
Candanukhi nama nari, putto so Brahmavaddhano.
49 ram ssati ratisanmpanno nodamano maha- sukhe
anubhut va yasam sabbam Nandane Vasavo yat ha

50 attha vassa-sahassani agaramhi vasi ssati
kada-ca rati-matthaya gaccham uyyane Kkilitum
51 kanesv adi navam dhi ro bodhi sattana dhanmat a
nimtte caturo disva kama-rati-vi nasane

52 jinnam vyadhitakan ¢' eva matan ca gata-m ayukam
sukhi t am pabbaj i t am di sva sabbabhut anukanpako
53 ni bbi nno kama-ratiya anapekkho nmaha- sukhe
anut t ar am sant a- padam esamano ' bhi ni kkhani .

54 sattaham padhana- caram caritva purisuttano
pasaden' eva | anghitva ni kkham ssati so jino.
55 mittamacca- sahayehi nati-sal ohitehi ca

cat ur angi ni - senaya pari sahi catuvannih

56 caturasiti sahassehi raja-kannahi purekkhato
mahat a j ana- kayena Ajito pabbajissati.

57 caturasiti sahassani brahmana veda- paragu
Met t eyyasnmi m pabbajite pabbajissanti te tada

58 Isidatto Purano ca ubhayo te pi bhataro
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caturasiti sahassani pabbajissanti te tada.

59 Jatimtto Vijayo ca yuga am t a-buddhi no
paccupessanti sanbuddham caturasiti-sahassato.

60 Suddhi ko nama gahapati Sudhana ce upasi ka
paccupessanti sanbuddham caturasiti-sahassato.

61 Sankho nama upasako Sankha nama upasi ka
paccupessanti sanbuddham caturasiti-sahassato.

62 Sudhano nama gahapati Sudatto iti vissuto
paccupessanti sanbuddham caturasiti-sahassato.

63 itthi Yasavati nama Visakha iti vissuta
caturasiti-sahassehi nara-narihi purekkhita

64 ni kkham ssanti nekkhamrmam Mett eyyassanusasane.
anne nagari ka c¢' eva tato janapada bahu

khattiya brahmana vessa sudda c' eva anappaka

65 nekkhammabhi nukha hutva nana-jacca maha-j ana
Met t eyyassanupabbaj j am pabbaji ssanti te tada

66 yasmi m ca di vase dhiro nekkhamram abhi ni kkhami
ni kkhant a- di vase yeva bhodi - mandam upehi ti .

67 aparajita-ni sabha-tthane bodhi pal | anka-m uttane
pal | a_kena nisiditva bujjhissati maha-yaso.

68 upetva uyyana-varam phul | am Nagavanam ji no
anut t ar am dhanma- cakkam evam so vattayi ssati:

69 dukkham dukkha- samuppadam dukkhassa ca ati kkanam
ari yam at t hangi kam maggam dukkhupasama- ganm nam
70 tada manussa hessanti samanta sata-yoj ane

pari sa | oka- nat hassa dhanmaccaka- pavatt ane.

71 tato bhiyyo bahu deva upessanti tahimjinam
nesam nocessati tada bandhana sahassa- koti nam

72 tada so Sankha-raja ca pasadam rat ananayam

j i napamokkha- sanghassa ni yyadet va, punaparam

73 maha- danam dadi t vana kapani ddhi ka- vani bbake,

t aramana-rupo sanmbuddham devi ya saha- m ekat o

74 mahar aj anubhavena anant a- bal a- vahano
navuti - koti - sahassehi saddhi mjinam upehiti.

75 tada hani ssati sanbuddho dhanmma- bheri m varuttamam
amat adudr abhi - ni gghosam cat usacca- pakasanam

76 ranno anucara janata navuti-sahassa-kotiyo,
sabbe va te nivavasesa bhavi ssant' ehi -bhi kkhuka.
77 tato deva manussa ca upetva | oka- nayakam

ar ahat t a- var am ar abbha panham pucchi ssare ji nam
78 tesamjino byakareyya, arahatta-vara-pattiya
asiti-koti-sahassehi tatiyabhi basmayo bhave.

79 khi nasavanam vi mal anam sant a-ci ttana tadi nam
koti - sat a- sahassanam pat hano hessati samagano.

80 vassam vutt hassa bhagavat o abhi ghutthe pavarane
navuti - koti - sahassehi pavaressati so jino.

81 yada ca Hi mavant amhi pabbat e Gandhamadane
hema-r aj at a- pabbhar e pavi veka- gat o nuni

82 asiti-koti-sahassehi santa-cittehi tadih

khi nasavehi vimal ehi kilissati jhana-kilitam

83 koti -sat a-sahassani chal abhi nna mahi ddhi ka

Met t eyyam | oka- nat ham t am pari varessanti sabbada
84 pati sanbhi dasu kusal a nirutti-pada-kovi da
bahu- ssut a dhamma- dhara vi yatta sangha- sobhana
85 sudanta sorata dhira parivaressanti tam jinam
pur ekkhat o tehi bhi kkhuhi nago nagehi tadih
tinno tinnehi santehi saddhi msanti-sanmagato

86 saddhi m savaka- sanghehi pavaretva maha- muni
anukanpako karuni ko Metteyyo di vpaduttano

87 uddhar ant o bahu-satte ni bbapento sa-devake
gama- ni gama- r aj adhani m cari ssati carikamjino

88 ahantiva dhanma- bheri m dhanma- sankha- pal apanam
dhamma- yagam paki tt ent o dhamma- dhaj am sanussayam
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89 nadant o si ha-nadam va vattento cakkam uttamam
rasutt amam sacca- panam payant o nara- nari nam

90 hitaya sabba- sattanam nat hanat ham naha-j anam
bodhent o bodhaneyyanam cari ssati cari kam ji no.

91 kassa-ci saranagamane ni vesessati cakkhuna
kassa-ci panca-sil esu kassa-ci kusal e dasa,

92 kassa-ci dassati samannam caturo phal a-muttane,
kassa-ci asane dhame dassati pati sanbhi da,

93 kassa-ci vara-sanpatti attha dassati cakkhumg,
kassa-ci tisso vijjayo chal abhi nna pavacchati

94 tena yogena j ana-kayam ovadi ssati so jino,
tada vitthari kam hessam Metteyya-ji na- sasanam

95 bodhaneyya-j anam di sva sat a- sahasse pi yoj ane
khanena upagant vana bodhayi ssati so muni.

96 mata Brahmavati nanma Subrahma nama so pita
purohito Sankha-ranno Metteyyassa tada bhave.

97 Asoko Brahmadevo ca agga hessanti savaka,

Si ho nanma upatthako upatthissati tamjinam

98 Padunma c' eva Sumana ca agga hessanti savika,
Sumano c¢' eva Sa_kho ca bhavi ssant' aggupatt haka,
99 Yasavati ca Sankha ca bhavi ssant' aggupatt hi ka.
bodhi tassa bhagavat o Nagar ukkho bhavi ssati

100 vi sa- hatt ha- sat a- kkhandho, sakha vi sa-satani ca
samvel litagga lulita, nora-hattho va sobhati.

101 supupphi t agga sat at am sur abhi - deva- gandhi ka
nal i - pura bhave renu suphul | a cakka- mattaka

102 anuvat a- pati vatanmhi vayati dasa yojane

aj j hokirissati pupphani bodhi-mande samant at o.
103 sammgant va j anapada ghayitva gandham uttamam
vakyam ni ccharayi ssanti tena gandhena nodita:

104 sukho vi pako punnanam Buddha-setthassa tadi no
yassa tej ena pupphanam aci nteyyo pavayati .

105 atthasiti bhave hattho ayamen' eva so jino,
uram bhave pannavi sam vi kkhanbhe tassa satt huno.
106 visal a-netto al arakkhi vi suddha-nayano i si

ani m sam di va-rattimanu thul am mansa- cakkhuna
107 anavar anam passeyya samanta dvadasa- yoj anan
pabha ni ddhavati tassa yavata pannavisati .

108 sobhati vijju-latthi va di pa-rukkho va so jino,
r at anagghi ka- sankaso bhanuma viya bhahiti.

109 | akkhananubyanj ana ramsi di ssanti sabbakal i ka,
patanti vividha ramsi aneka-sata-sahassiyo.

110 paduddhare paduddhare suphul | a padurma ruha,

ti msa- hattha sama patta, anupatta pannavisati,
111 kesara visati-hattha, kanni ka soasam bhave,
suratta-renu-bharita paduna kokasa-m antare.

112 Kamavacari ka deva ni nm ni ssanti agghi ke,
Naga-raja ca Supanna ca tada te 'l ankarissare

113 attha sovannaya agghi attha rupi mayani ca

att ha mani maya agghi attha paval amayani ca.

114 aneka-rat ana-santita dhaj amal a- vi bhusita

| anbamana ki lissanti dhaja neka-sata bahu

115 nani - nut t a- dama- bhusi ta vitana sonma- sanni bha
pari kkhitta ki nkani ka-j al a vat anmsaka-ratana bahu

116 nana- puppha vi ki ri ssanti surabhi gandha- sugandhi ka

vi vi dha nana- cunnani di bba- manussakani ca.

117 vicitta nana-dussani pancavanni ka- sobhana
abhi pasanna Buddhasmi m ki |l i ssanti samant at o.

118 tattha sahassa- m ubbedha dossaneyya manor ana
rat anagghi ka- t orana asanbadha susanthita

119 sobhamana padi ssanti visal a sabbat o- pabha.

t esam maj j ha- gat o Buddho bhi kkhusanghapur ekkhat o
120 Brahma va pari sajjanam I ndo va vi manant are.
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gacchanti Buddhe gacchante, titthanmanamhi thassare
121 nisinne sayite capi satthari saha-parise
catu-iriyapat he ni ccam dharayi ssanti sabbada.

122 eta c¢' anna ca pujayo di bba- manussaka pi ca

vi vi dhani patihirani hessanti sabbakalika

123 anant apunna-tej ena Metteyyam abhi pujitum

di svana tam pati hi ram nana-j acca maha-j ana

124 sa-putta-dara panehi saranam hessanti satthuno.
ye brahmacari yam cari ssanti sutvana nuni no vacam
te tarissanti samsaram maccudheyyam suduttaram

125 bahu ggi hi dhamma- cakkhum vi sodhessanti te tada
dasahi punna-kiriyahi tihi sucaritehi ca

126 agamadhi ganen' eva sodhayitvana s' adaram
anudhama- cari no hutva bahu saggupaga bhave.

127 na sakka sabasso vattumettakamiti va yasam
accant a- sukhita ni ccam tasm m gat e kal a- sanpade

128 maha-yasa sukhenapi ayu-vanna-bal ena ca

di bba-sanmpatti va tesam manussanam bhavi ssati .

129 anubhutva kama- sukham addhanam yavati cchakam
te paccha sukhita yeva ni bbi ssant' ayu-sankhaya;
130 asiti-vassa-sahassani tada ayu bhavi ssare,
tavata titthamano so taressati jane bahu

131 pari pakka- manase satte bodhayitvana sabbaso
avasesadi tt hasaccanam magganaggam anusasi ya

132 dhamokkam dhanmma- navan ca dhanmadasan ca osadham
sakkaccena hi sattanam t hapetva ayati mjane

133 saddhi m savakasanghena kat a- ki ccena t adi na
jalitva aggi kkhandho va ni bbayi ssati so jino.

134 pari ni bbut amhi sanbuddhe sasanam tassa thahiti
vassasat a- sahassani asiti c¢' eva sahassat o;

tat o param ant ar adhanam | oke hessati darunam

135 evam ani cca sankhara addhuva tavakal i ka,

ittara bhedana c' eva jajjara rittaka bhava,

136 tucchanutthi -sama sunna sankhara bal a-1 apana,
na kassa-ci vaso tattho vattati iddhimassa pi

137 evam nat va yat ha- bhut am ni bbi nde sabba- sankhat e.
dul I abho purisaj anno, na so sabbattha jayati;
yattha so jayati dhiro tam kul am sukham edhat i

138 tasma Metteyya- buddhassa dassanatthaya vo idha
ubbi ggamanasa sutthum karot ha viriyam daham

139 ye keci kat a-kal yana appamadavi hari no

bhi kkhu bhi kkhuni yo ¢' eva upasaka upasi ka

140 mahant am Buddha- sakkar am ul ar am abhi puj ayum
dakkhi nti bhadra-samitimtasnm m kal e sa-devaka.

141 carat ha brahnmacari yam Detha danam yat ha 'raham
uposat ham upavasat ha. nettam bhavet ha sadhukam

142 appanada-rata hot ha punnakiriyasu sabbada.

i dh' eva katva kusal am dukkhass' antam karissatha ti.
Anagat avanso nitthito

The Chronicle of the Future Buddha*

Praise to That One, the Bl essed One, the Noble One, the Fully Self-
Awakened One

1 Sariputta of great wisdom the |eader Upatissa, the firmgeneral of the
Doctrine, approached the | eader of the world

2-3 and asked the Conqueror about his own doubts with reference to the
future Buddha: "What will the wi se Buddha i mediately after you be Iike?
wi sh to hear this in detail. Please tell nme, o Seeing One." Hearing the
Thera's words, the Blessed One said this:

4 1t is not possible for anyone to describe at length Ajita' s great
accunul ated nerit which is not small, which is of great fane. | wll tel
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(you about) it in part. Listen, o Sariputta.
5 1n this auspicious world cycle, in the future, in a crore of years,

there will be an Awakened One naned Metteyya, best of nmen,

6 of great nerit, great wi sdom great know edge, great fame, great power,
great steadfastness; he will be born, one who sees.

7 Having great rebirth, (great) m ndful ness, full of w sdom of great

| earning, he will be a preacher, a knower, one who sees well, who touches
and plunges into the highest goal. He will be born, that Conqueror.

8 At that tine, there will be a royal city named Ketumati, twelve |eagues

| ong and seven | eagues w de,

9 full of nen and wonen, adorned with pal aces, frequented by nen and
worren, inconparable, rightly protected.

10 There will be a king nanmed Sankha, of linitless strength and vehicles,
possessi ng the seven jewels, a \Wheel -turning Mnarch of great power,

11 havi ng psychic powers, fame, enjoying all sensual pleasures; and he

wi Il preach the doctrine of quiescence that destroys all its opponents.

12 A wel | -nmade pal ace there, like a divine palace, will arise through his
merit. (It will be) resplendant with many jewels,

13 surrounded by bal ustrades, well designed, delightful, resplendant, very
tall, the best, hard to | ook at, harm ng the eyes.

14 The jewel palace that came into existence for King Maha- Panadassa wil |

rise up for himand King Sankha will live init.

15 And then, in that city, there will be various streets here and there,

delightful |otus ponds, well built, with beautiful banks,

16 full to the brimof fragrant, clear, clean, cool, sweet water, (wth

banks) strewn with sand,

17 (ponds) covered with red and blue | otuses, accessible to all people at
all times. There will be seven rows of palmtrees and walls of seven

col ours

18 made of jewels encircling all the city. The royal city of Kusavati at
that time will be Ketunati

19 In squares at the gate(s) of the city there will be shining w shing
trees, (one) blue, (one) yellow, (one) red, and (one) white.
20 There will have cone into being divine clothes and divi ne ornanents

hanging there, all sorts of wealth and possessions.
21 At that time, in the nmiddle of the city, there will be four halls,

facing the four directions, and there will be (another) w shing tree
produced by his nerit.

22 Hanging fromthose wishing trees there will be cotton cloth, sheaths,
flaxen cloth of Kodum produced by his merit.

23 Hanging fromthose wishing trees there will be tanbourines, tanbours,
and small drunms produced by his nerit.

24 Hanging fromthose wishing trees there will be encircling bracelets and
neckl aces made of jewels produced by his merit.

25 Hanging fromthose wishing trees there will be "high" orannents,

"bl oom ng-face" ornanents, bracelets and girdles produced by his merit.

26 And hanging fromthose wishing trees there will be many other ornanents
and decorations of different sorts.

27 Through the action of beings' nerits, men will enjoy self-generated

rice that has no "dust," no chaff, that is pure, sweet-

snelling, with grains ready husked, ripened w thout cultivation.

28 A sixteenth of (today's) ambana (neasure) will be 2,270 cartl oads.

29 And at that time one grain will produce two tunmbas - they are called
rice grains - produced by the action of beings' nerits.

30 The nen who live in Ketumati in the kingdom of Sankha will wear arnour
and braclets.

31 Whatever they want will be fulfilled. They will have happy faces. They
will wear |large earrings. Their bodies will be covered with yell ow

sandal wood paste. They will wear garnents from Kasi .

32 They will be of great wealth, rich; they will be waked by drums and
lutes. They will constantly be exceedingly happy in body and m nd.

33 Janmbudi pa will be ten thousand | eagues, w thout thorns, clear, wth
green grass.
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34 There will be three diseases: desire, hunger, and old age. The wonen
will marry at the age of five hundred.

35 They will always be in unity, congenial, wthout disputes. The vines,
trees, and bushes will be equipped with fruit and fl owers.

36 There will be a grass four-inches high that will be as soft as cotton
There will be even rains and gentle w nds, neither too hot nor too cold.
37 There will always be a beautiful climate. The rivers and ponds w |l not
lack (in water). Here and there in the districts, the pure sand will not
be rough. It will be scattered around |ike pearls the size of peas and
beans.

38 It will be delightful |ike an adorned garden. Here and there, there
will be villages and towns very cl ose together and full of people.

39 (The villages and towns) will be like a great forest of reeds and
banboo, full of people, | think, at a cockflight's (distance), w thout

i nterval

40 Trading cities will be filled with men and women who will be
prosperous, rich and tranquil, free from danger and in good health.

41 They will wander about festivals, always joyful, always playing,
extremely happy. They will rejoice, happy and pl eased.

42 There will be nmuch food and water, nmuch to eat, nuch neat, drink, and
wat er. Janmbudi pa will be delightful, like the Al akamanda of the Devas or
t he broad capital of the Kurus.

43-45 One naned Ajita (will be born), Metteyya, the best of two-footed
beings, with the thirty-two excellent marks and the mnor characteristics,
of gol den conpl exi on, without stain, very splendid, resplendent, of the
hi ghest fane, glorious, of perfect form of good sight, of great power,

i nconmparable. He will be born in a Brahman famly, with great wealth and
possessi ons, and of excellent famly. There will be no dispute concerning
his birth.

46 (Four) pal aces made of jewels will have come into being for Ajita:
Sirivaddha, Vaddhanmana, Siddhattha, and Candaka.

47 Ajita's fermale attendants will be wonen perfect in all their |inbs,
adorned with (all kinds of) ornaments, small, medium and | arge.

48 There will be a conplete (retinue of) one hundred thousand woren fully
adorned. Candanmukhi will be his wife. Brahmavaddhana will be his son

49 He will delight in great happiness, be joyful, and endowed with

pl easure. He will enjoy all fame |ike Nandana and Vasava.

50 He will live in a household for eight thousand years. At sone tinme, he
will go to a park for pleasure to anmuse hinself.

51 Seeing the danger in sensual pleasures and being wi se in accordance
with the nature of Bodhisattas, he will see the four signs which destroy
sensual pl easures:

52 an old man, a sick man, a dead man, and a happy wanderer. He will go
forth. Having synpathy for all beings,

53 he will becone averse to sensual pleasures. Not |ooking for the

unsur passed, great happi ness and bliss in seeking honour, he will go
forth.

54 He will undertake the practice of exertion for seven days. That
Conqueror will go forth, leaping up (into the air) with his pal ace.

55-56 Ajita will go forth, honoured by a great group of people, friends
and conpani ons, blood relatives, a fourfold armnmy, an assenbly of the four
castes, and 84, 000 princesses.

57 When Metteyya has gone forth, at that time, 84,000 Brahnmans who are
skilled in the Vedas will go forth.

58 At that time, both of the brothers, Isidatta and Purana will go forth
(with) 84,000 (other people).

59 The twins, Jatinmtta and Vijaya, of unlimted wisdom wll approach
that Perfect Buddha fromthe 84, 000.
60 The househol der named Suddhi ka and the | ay woman Sudhana will approach

t he perfect Buddha fromthat 84, 000.

61 The |l ay disciple named Sangha and the |ay wonan named Sangha wil |
approach that perfect Buddha fromthe 84, 000.

62 The househol der nanmed Saddhara and the renowned Sudatta w |l approach
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t hat perfect Buddha out of the 84, 000.

63 The woman naned Yasavati and the renowned Vi sakha will be honoured by
men and wonen.
64 They will go forth in renunciation on the adnonition of Metteyya. O her

citizens and many people fromthe country, and no few nobl es, Brahnans,
mer chants, and workers,

65 inclined to renunciation, a great crowd of all sorts of birth, wll
then go forth, followi ng the going forth of Metteyya.

66 On the day that Wse One goes forth in renunciation, on that very day
of renouncing, he will approach the dais of the tree of awakening.

67 In the place of the unconquered Bulls Anbng Men, on that suprene seat
of awakeni ng, seated in a cross-legged position, the One of Geat Fane
wi Il be awakenend.

68 The Conqueror will go to the excellent garden Nagavana in full fl ower,
and there he will set in nmotion the inconparable Wheel of the Doctrine: 69
m sery, the arising of msery, the overconm ng of misery, and the Noble
Eightfold Path |l eading to the cessation of msery.

70 Then, there will be a gathering of nmen all around for one hundred

| eagues when that protector of the world sets in nmotion the Weel of the
Doctri ne.

71 Then, very many Devas will approach the Conqueror there, and he wll
free 100, 000 crores fromtheir bondage.

72-73 Then, that king Sankha, having given his jewel palace to the Sangha
with the Conqueror at its head, having given another great gift to the
poor, the needy, and to beggars, hurrying along with this queen, he wll
approach the Perfect Buddha.

74 Through the power of the great king and his limtless force of
charriots, he will approach the Conqueror acconpani ed by 90,000 crores (of
peopl e) .

75 Then the Perfect Buddha will beat the drum of the Doctrine, the
excel | ent and hi ghest sound of the kettle drum of the undying, naking
known the Four Truths.

76 The conpany of people acconpanying the king, all 90,000 crores without
exception, will becone "Cone Bhi kkhu" nonks.

77 Then Devas and nen will approach the Leader of the Wrld and ask the
Conqueror a question concerni ng Arahat ship.

78 That Conqueror wll answer them and 80,000 crores will attain

Arahat ship. That will be the third penetration. 79 The first assenbly will
be of 100, 000 crores of those whose taints are destroyed, who are
spot |l ess, of peaceful m nds, venerabl e ones.

80 When the Bl essed One proclains the Invitation (to declare purity) at
the end of the rainy season, that Conqueror wll be surrounded by 90, 000
crores.

81 And when the Sage has gone in seclusion to the gol den and sil ver
Gandharmadana sl ope of the H mavanta nountai n range,

82-83 he will enjoy the sport of neditation (acconpani ed by) 80,000 crores
of those whose taints are destroyed, who are spotless, of peaceful m nds,
vener abl e ones. 83 100,000 crores of those who possess the six higher
know edges, who possess great psychic power, will constantly surround that
Protector of the World, Metteyya.

84 Skilled in discrimnating know edge, know ng the words and the

expl anati on (of the Doctrine), very |learned, expert in the Doctrine,

know edgeabl e, adorni ng the Sangha,

85 well tamed, gentle, firm they will surround that Conqueror. That Naga
(the Buddha) will be honoured by those nmonks who will be Nagas like him
He who will have crossed over, together with those who have crossed over,
who are at peace, who assenble in peace.

86 Together with an order of disciples surrounding that G eat Sage, the
Conpassi onate One, the Synpathetic One, Metteyya, greatest of two-footed

bei ngs,
87 raising up many individuals and Devas, will bring themto N bbana. That
Conqueror wll wander around the towns and villages and capitals.

88 He will beat the drum of the Doctrine. He will sound the conch shell of
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the Doctrine. He will proclaimthe spiritual sacrifice. He will raise the
banner of the Doctrine.

89 He will roar the lion's roar, set in nmotion the excellent wheel (of the
Doctrine), and cause nen and wonen to drink the drink of truth with its
excel l ent taste.

90 That Conqueror w |l wander for the sake of all beings, both rich and
poor, causing many people who are capabl e of bei ng awakened to be
awakened.

91 The Seeing One will cause sone to take refuge (in the Triple Gen), sone
to take the five noral precepts, and sonme to undertake the ten skilful

(actions).

92 He will give sone the state of being a novice and the four excellent
Fruition States. He will give sone discrimnating know edge into the

i nconpar abl e Doctri ne.

93 The Seeing One will give sonme the eight excellent attainments. He will
gi ve sone the three know edges and the six higher know edges.

94 That Conqueror w |l adrmonish (a |large) group of people (to undertake)
that practice. Then the Teaching of the Conqueror Metteyya will be wide
spread.

95 Seei ng peopl e capabl e of being awakened, that Sage will go 100, 000

| eagues in a noment and will cause themto be awakened.

96 At that time, Metteyya's nother will be named Brahmavati, his father
wi Il be named Subrahma and will be the priest of King Sankha.

97 His forenost lay disciples will be Asoka and Brahmadeva. The (I ay)
attendant Siha will attend on that Conqueror.

98 Padunma and Sumana will be his forenpost fenale disciples. Sumana and
Sangha will be his forenost personal attendants.

99 Yasavati and Sangha will be his forenost fenmal e attendants. The Naga
tree will be the awakening (place) for that Blessed One.

100 Its trunk will be two thousand cubits. It will have 20,000 branches
with curved tips (always) nmoving. It will shine like the outspread tail of
a peacock.

101 The tips (of the branches) will be continually in flower and fragrant
with a heavenly snell. The bl ossons will be the size of wheels, with
enough pollen to fill a nali neasure.

102 (The tree) will send its perfune in all directions for ten |eagues,
both with and against the wind. It will scatter its flowers all around the
throne of awakeni ng.

103 People fromthe country, coming together there, will snell the
excel | ent odour and pour forth words (of admiration), rejoicing inits
odour .

104 There will be a happy fruition of meritorious deeds for that venerable
one, the Best of Buddhas, whose uni magi nabl e radi ance will spread out

(like the smell of) the flowers.
105 That Conqueror will be eighty-eight cubits tall. That Teacher's chest

will be twenty-five cubits in dianeter.

106 The Seer will have broad eyes with thick eyel ashes. H's eyes will be
pure, not blinking day or night. H's physical eye will see small or |arge
t hi ngs

107 in all directions for ten | eagues w thout obstruction. His radi ance
will streamforth as far as twenty-five | eagues.

108 That Conqueror will shine Iike a streak of lightening or a

candl estick. He will shine like the sun, resenbling a garland of jewels.
109 His (thirty-two major) marks and (ei ghty) secondary marks will at all
ti mes be seen as rays. Many hundreds of thousands of different sorts of
rays will fall down.

110 At every footstep (he takes) a beautiful flowering lotus will grow
(The lotuses will be) thirty cubits (across) with even petals and twenty-
five mnor petals.

111 The stamens will be twenty cubits I ong and the pericaps will be
sixteen cubits long. Inside the red lotuses (the flowers) will be filled
with very red pollen.

112 The Kamavacari ka Devas wi ||l nake col ums of honour and Naga ki ngs and
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Supanna (Devas) will decorate them

113 There will be eight colums of gold, eight of silver, eight of jewels,
and ei ght nade of coral

114 There will be many hundreds of flags hangi ng there disporting

t hensel ves adorned garl ands of flags ornanented with many precious things.

115 There will be awnings adorned with jewel s and resenbling the noon.
There will be many jewelled head ornaments with nets of small bells
surroundi ng them

116 They will scatter fragrant, sweet-snelling, perfuned flowers, and

different sorts of powder, both human and di vine,
117 and a variety of cloths of diverse colours, beautiful, of the five

colours. They will all sport around, having faith in the Buddha.

118 There will be gateways there with strings of jewels, a thousand
(cubits) high, delightful, beautiful, unobstructed and well-formnmed.
119 They will be seen to be shining, with their radiance w despread al

around. The Buddha, at the head of the Order of Monks, will go in their

m dst,

120 like Brahma in his assenbly or Inda in his pal ace. Wien the Buddha
goes (anywhere), they will go; when he stays (in a place), they will stay;
121 when the Teacher sits or lies down together with his assenbly, they
will always practise the (sanme) four postures.

122 There will be these honours as well as others, both human and di vi ne.
There will constantly be many sorts of nmarvels

123 to honour Metteyya through the power of his endless nerit. Having seen
that marvel, many people of various births, (many) men with their
famlies, will only abandon the Teacher as their refuge at the cost of
their lives.

124 \Whoever practices the holy life after hearing the word of the Sage,
that person will go beyond journeying-on, which is subject to death and
difficult to escape from

125 Many househol ders will purify the eye of the Doctrine by neans of the
ten neritorious acts and the three types of right action

126 Many will be destined for heaven through being acconplished in the
traditional learning and texts, having purified (thenselves) through
respect for him and through follow ng the true Doctrine.

127 It would not be possible to describe in every detail their fame which

will be so great. They will be continually very happy. Wen they reach the
end of their time (in that life),

128 those nen will have great fane as well as happi ness. Life, beauty, and
strength, and heavenly bliss (in a heavenly world) will be theirs.

129 They will experience the happi ness of sensual pleasures for as long as
they wi sh. Then afterwards, at the end of their lives, they will enter

into (true) happi ness.
130 (The Buddha's) lifetime there will be 80,000 years. Remaining there

that long, he will bring many people to the other shore.
131 He will cause beings whose minds are ripe to be conpletely awakened
and he will instruct others who have not perceived the (four) truths

concerning which is the right path and which is the wong path.

132 He will carefully establish the torch of the Doctrine, the boat of the
Doctrine, the mirror of the Doctrine, the nedicine (of the Doctrine) for
beings (at that time and) in the future.

133 Then, in the mdst of the venerable order of lay disciples who will

have done what shoul d be done, that Conqueror will blaze out |ike a mass
of fire, and he will be extingui shed.

134 When the Perfect Buddha has been conpl etely extinguished, his Teaching
will remain for 180,000 years. After that, there will be a terrible

di sappearance in the world.

135 Thus, the constituent elenents are inpermanent, not firm tenporary,
transitory, liable to destruction and old age, and enpty.

136 The constituent elements are like an enpty fist, they are enpty, they
are the talk of fools. There is no power for anyone there, not even for
one who has the psychic powers.

137 Thus, knowing this as it really is, one should be disillusioned with
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al |l compounded things. A Thoroughbred Anong Men is hard to find. He is not
born everywhere. Wierever that Hero is born, that happy famly prospers.
138 Therefore, in order to see Buddha Metteyya here, act rightly, firmy,
energetically, with agitated m nd

139 Whoever does good things here and dwells vigilent, whether a nonk,
nun, |ay disciple, or |aywonan disciple,

140 whoever esteens the great Buddha, pays great honour to the Geat One,
that person together with the Devas will see the auspicious assenbly at
that tine.

141 Practise the holy life. Gve suitable gifts. Keep the observance days.
Practise | oving kindness carefully.

142 Be one who delights in being vigilent, always perfornming neritorious
actions. Having acted skilfully here, you will nake an end of misery.

Appendi x B
Aspirations to Meet Buddha Ari Metteyya

W have made sone alterations in the following translations. 1. Aspiration
concl uding many Pali manuscripts in Sri Lanka (from Dbk, p. 36):

By the merit of this witing may | draw near to Metteyya (and) having been
established in the Refuges, may | be well established in the Sasana.

2. Aspiration concluding manuscripts in Sihalese (from Dbk, p. 37):

By the power of these meritorious deeds, without falling into the four
hells, may | seek the Bodhisatta Metteyya in the Tavati msa heaven and
enj oyi ng di vi ne happi ness, and going fromthere to Ketumati City,

eradi cating the defilenments, may | receive the peace of |iberation from
t he Buddha Metteyya.

3. Aspiration concluding the Dvadasaparitta (from Dbk, p. 38):

In the future, Buddha Metteyya will be unexcelled in the world, he of
great nmerits, of great power; may you have great peace.

4. Aspiration attributed to King Parakramabahu | of Sri Lanka (from Dbk
p. 38):

Havi ng departed from here and being reborn on the peak of Hi malaya in the
nobl e Janbudi pa (India) as a | eading deity of an aeon's life-span, | shal
i ndeed hear the Doctrine of Lord Metteyya.

5. Aspiration at the conclusion of the cormentary on the Jataka (from Dbk
p. 39; verses 4-11 of the concluding 37 verses):

May |, through this nmeritorious deed, be born in my next life in the city
of Tusita, the beautiful dwelling-place of the gods. May | listen to the
preaching of Lord Metteyya and enjoy great glory with himfor a long tine.
When this Great Being is born in the charmng city of Ketumati as the
Buddha, may | be reborn with the three noble root-conditions in a Brahman
famly. May | nake offerings to that Great Sage of inval uable robes of the
finest sort, alnms, dwelling-places and nedicines in abundance. May |
undertake the life of a bhikkhu in the dispensation and illum ne that
nobl e (institution), being the possessor of potency, m ndful and well -
versed in the Tipitaka. May he predict (of ne), "This one will be a Buddha
inthe future." And may | offer gifts to the Buddhas who will cone one
after the other and (receive sure prediction) fromthemtoo. May | fare on
in repeated births, give food and other things that are desired like a

wi sh-conferring tree. May | fulfil all the perfections of norality,
renunci ati on, wi sdom and so forth, and having attained the summit of the
perfections, beconme an inconparabl e Buddha. May | preach the sweet
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Doctrine which brings bliss to all beings, liberating the whole world with
its Devas fromthe bondage of repeated births. May | guide themto the
nost excellent, tranquil N bbana.

6. Aspiration at the conclusion of Sinhal ese manuscripts of Ashin
Buddhaghosa' s Vi suddhi magga (The Path of Purification, pp. 837f.):

By the performance of such nerit

As has been gained by ne through this
And any other still in hand

So may | in nmy next becom ng

Behol d the joys of Tavatinsa,

Gad inthe qualities of virtue

And unattached to sense desires

By having reached the first fruition,
And having in ny last life seen
Metteyya, Lord of Sages, highest

O persons in the world, and hel per
Delighting in all beings' welfare,
And heard the Holy One proclaim

The teaching of the Noble Law,

May | grace the Victor's Dispensation
By realizing its Highest Fruit.

7. The aspiration of Thera Maha-Mangala in his biography of Ashin
Buddhaghosa (Buddhaghosuppatti) (from Dbk, p. 40):

Omy it be ny lot to meet with him the Lord Metteyya! He, the Fully
Awakened One, shall |ead vast nultitudes across sansara' s stream

When | have found Metteyya, may | be versed in the three scriptures, and
then in wisdom| shall see face-to-face the lord of nercy.

8. Aspiration at the end of sharing nerits in the Dana cerenmony in Sri
Lanka (from Dbk, p. 41):

By the aid of this nmeritorious deed of Dana, nay you be reborn in the
heavenly and human worl ds, enjoying the greatest of worldly happiness, and
may you be born again in the presence of Buddha Metteyya, and benefiting
fromhis teaching of the Four Noble Truths, may you attain to the suprene,
i Mmortal, great N bbana!

9. Aspiration used in connection with the recitation Parittas (verses of
protection) in Sri Lanka (from Dbk, p. 42):

May the nmultitude of gods dwelling over the seven oceans, on Munt Meru,
inthe Titans' world, in the world of Nagas, in the six celestial worlds,
in the four shrines of the (four Guardi an) Devas, on Munt Samantakuta, on
t he Hi nmal ayas, over the seven | akes, over Lake Anotatta, in the sky, on
the earth, in all the Brahma worlds, in this Cakkavala (world-system, in
the island of Ceylon, partake of these nerits with |oving thoughts and
percei ve N bbana by seeing the sage-king Metteyya.

10. dosing verses at the end of Sinhal ese manuscripts of Ashin
Buddhaghosa's Atthasalini (from The Expositor, p. 542):

By grace of this, the book I wote,

Into Metteyya's presence am | cone.

Wthin the Refuges established

Upon the Sasana | take my stand.

May not her, father, teachers, they who wi sh nme well
And they who do not, give nme happy thanks

And | ong safeguard the nmerit | have won.
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LI ST OF ABBREVI ATI ONS

Unl ess otherwi se stated, all editions are by the Pali Text Society.

A = Anguttara N kaya (trans., GS)

Anag = Anagat avansa, editions used: JPTS, 1886, pp. 33-53 (M nayeff, ed.),
and Ernst Leumann, Mitreya-samti, das Zukunftsideal der Buddhisten
(Strassburg: Karl J. Trubner, 1919; Pali text, pp. 184-191; notes, pp
192- 226) .

As = Atthasalini (trans., Expos.).

BN 630/ 862 = Bi bliotheque nationale, Pali nmss 630 and 862, commentary on
Anag. W thank Mre J. Filliozat for making avail able a copy of her
transcription of this text.

BT = Buddhismin Translation (trans. by H C. Warren).

Bv-a = Buddhavansa- att hakat ha (Madhuravilasini) (trans., CSM.

CB = Chronicle of Buddhas (Buddhavansa).

CPD = A Critical Pali Dictionary.

CSM = The Clarifier of the Sweet Meaning (trans. of Bv-a).

Culte = Mohan Wjayaratna, Le Culte des dieux chez |es bouddhistes
singhalais (Paris: Cerf, 1987).

D = Di gha-ni kaya (trans., DB, TS)

DB = Di al ogues of the Buddha (D)

Dbk = Dasabodhi sattuppatti katha (The Birth-

stories of the Ten Bodhisattas) (the first number refers to the trans.
the second nunber to the Pal

text).

Dbu = Dasabodhi satta-uddesa (ed. and French trans. by F. Martini [BEFEO
36, 2 (1936), pp. 287-390]. The first nunmber refers to the French trans.,
t he second number to the Pali text).

DPPN = Dictionary of Pali Proper Nanes.

D-t = Digha-ni kaya-ti ka.

Dvp = Dasavatt huppakarana (ed. and trans. by J. Ver Eecke, EFEO [1976].
The first nunber refers to the Pali text, the second nunber to the French
trans.).

Expos. = The Expositor (As).

G = The G oup of Discourses (Sn).

GS = The Gradual Sayings (A).

[Ilus. = The Illustrator of Utimte Meaning (Paramatthajotika I).

Ja = Jat aka.

JPTS = The Journal of the Pali Text Society.

KS = The Kindred Sayings (S).

M= Majjhima N kaya (trans., MYS).

MB = The Manual s of Buddhi sm by Ledi Sayadaw (Uni on of Buddha Sasana
Counci |, 1965).

M.S = The M ddle Length Sayings (M.

Moh = Mohavi cchedani .

Mp = Manor at hapurani (comentary on A).

PED = The Pali-English Dictionary.

Pj Il = Paramatthajotika (comrentary on Sn).
Si h = Sihal avatt huppakarana (ed. and trans. by J. Ver Eecke, EFEO
[1980]).

Sn = Suttanipata (trans., QD).

Sp Samant apasadi ka (commentary on the Vinaya Pitaka).

Spk = Saratthappakasini (commentary on the Sanyutta N kaya).
Sv Sumangal avi |l asi ni (conmentary on D).

Th = Ther agat ha.

Th-a = Ther agat ha- att hakat ha (Paranmatt hadi pani V).

Treatise = '"A Treatise on the Paranis,' The Al -

Enbraci ng Net of Views (Buddhist Publication Society 1978).
TS = Ten Suttas from Di gha N kaya (Rangoon: Burma Pitaka Associ ation
1984) .

v(v) = verse(s)
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Vi sm = Vi suddhi nagga

FOOTNOTES:

(1) One text, the Mahasanpi ndani dana, was not available to us. For the
story in it concerning Ven. Mha-Kassapa, see Dbk, pp. 43-45. According to
this text, the body of an Arahat name Kassapa who lived after the tine of
t he Buddha Kassapa is inside Kukkutasanpata Mountain and will conme out at
the tine of the next Buddha to be cremated then. Sone works which include
di scussions of the material found in Pali texts have not added any new

i nformati on, and so are not quoted. See, for exanple, Emile Abegg, Der

Messi asgl aube in Indian und Iran (Berlin: Walter de Guyter, 1928); Eml
Abegg, 'Der Buddha Maitreya,' Mtteilunger der Schw zeri schen
CGestel l schaft der Freunde Gstasiasticher Kultur, VII (1945), pp. 7-37. For
a di scussion of the inportance of Metteyya in Sri Lanka, see Culte, pp

86- 96.

(2) The name is also shortened in Burma to Arinetteyya.

(3) See pp. 32-43.

(4) These verses are given in Pali and English in Dbk, pp. 381. They are
not included in the English translation of the Jataka.

(5) The Path of Purification, pp. 837f. and Dbk, p. 40.

(6) Expos., p. 542.

(7)See Dbk, pp. 42f.

(8)Pagan, Art and Architecture of Ad Burma (Whiting Bay: Kiscadale
Publ i cations, 1989), p. 122. See also p. 32.

(9) See Di pak K. Barua, Buddha Gaya Tenple: Its History (Buddha Gaya Tenpl e
Management Conmittee, 1981), pp. 195-200.

(10) According to the Gandhavansa (61, 1). See KR Norman, Pali Literature
(Wesbaden: Oxto Harrassowitz, 1983), pp. 147, 161

(11) These verses begin the printed Burnese texts consulted: D peyin
Sayadaw, Anagatavansa (Rangoon: |cchasaya Pitaka Printing Press); Maung Ba
Pe, Anagatavan kyam (Rangoon: Tuin:ok Bha:ma:, 1907); and the anonynous
Anagat avan kyam (Rangoon: Kawi myakmhan, 1924). In this translation, we

i nclude in brackets the information the authors supply in their word-by-
word translation of the Pali into Burmese. The wording is very close to
that found in a Burnmese manuscript quoted by M nayeff (JPTS, 1883, p. 37),
in Dbu, (p. 334), and in a Burmese nissaya (word-by-word translation),
dated 1842, of the Anagatavansa in the Miseum fur Indische Kunst, Berlin
(Hs-Birm 3) (see No. 88 [p. 117] in Heinz Bechert, Daw Khin Khin Su, Daw
Tin Tin Myint, Burmese Manuscripts, part 1, Verzeichnis der Oientalischen
Handschriften in Deutschland, Band XXIl1l, 1 (W esbaden: Franz Steiner
1979). Dbu has the followi ng variants for nanes: D ghajanghi for D ghason
and Sona for Candani; the |ines quoted by M nayeff (and cited in Dbk, p.
17) give Samkacca for Candani; Hs-Birm 3 has Santicca for Candani, al
three texts have Palil eyyo for Pal al eyo.

(12) Only a Teachi ng Buddha has the ability to see if the aspiration wll
be fulfilled. See Treatise, p. 263 under "(4) The Sight of the Master."
(13) See Treatise, p. 303. These are also nmentioned in the introduction to
Th-a.

(14)H s nane is also given as Ari Metteyya

(15) See Ven. H. Saddhitissa's introduction to Dbk, p. 33.

(16) See Sayagyi U Ba Khin, Dhamma Texts, pp. 53f.; CSM p. 88; and The
Path of Purification (Vism, Xl Il 16. In CSM the ordinary disciple is not
nmentioned and the time given for the Pacceka Buddha is two incal cul abl es
and one hundred thousand aeons. The figures we have given are based on how
far back the various Bodhisattas can recollect given in Vism

(17) See Treatise, pp. 312-314; CSM 23, 89, 162. They are al so nentioned
at Dh-a | 84 and Ja | 25. The Jataka stories illustrating the highest
perfections in the case of Buddha Gotama are given in CSM (pp. 89-92).

(18) See CSM pp. 89, 162, and Treatise, p. 313.
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(19) See Treatise, pp. 312f.

(20) See Treatise, pp. 313f.

(21) See Treatise, pp. 325f.

(22) This is mentioned in Dvp, p. 133.

(23)CSM p. 130f. (in the discussion of "cause"

(24)I'n an unpubl i shed passage. This is nmentioned by Sayadaw U

Vi ci ttasarabhi vanmsa i n his Mahabuddhavan (Yangon: Sasana Council, 1977),
pp. 6-10 (he quotes as his source: Ashin Thilawuntha [Sil avansa], Parani -
kan- pyo) .

(25) See Treatise, pp. 267-270.

(26) See CSM pp. 132-134.

(27) Ji nakal amal i (Epochs of the Conqueror).

(27) Epochs, pp. 5f.

(28) Epochs, pp. 8f.

(29) Dbk (see also pp. 391-413 of the next text), and Dbu

(30) There does not seemto be any information as to when this Buddha
lived. He would have lived before the twenty-

four Buddhas under whom the Bodhi satta who becane Buddha Gotama nade his
resol uti ons.

(31)See Illus., p. 131

(32) Reading yatha with the Martini ed. (p. 395 and variant reading p. 306)
for yava in the Pali Text Society ed. (p. 127).

(33)See CSM p. 215.

(34) Dbk, p. 54.

(35) W base the foll owing account on the information in D peyin Sayadaw s
Anagat avansa. See al so: Dbk, p. 54; Sylvain Levi, "Miitreya le

consol ateur,"” Etudes d' orientalisme publiees par le Misee Guinet a |la

menoi re de Raynonde Linossier (1932), Vol. Il, p. 366 (his information is
based on a Pali text from Thail and, Pathamasanbodhi); and George Coedes,
"Une vie indochinoise du Bouddha: |a Pat hamasanbodhi," Mel anges

d indianiste a la nenoire de Louis Renou (1968), pp. 217-227. According to
Dvp, Chapter 31 (Pali, pp. 125-127, French, pp. 132-134), Ajita was froma
prosperous famly in Sankassa. This text says that Bodhisatta Metteyya had
already fulfilled the perfections for sixteen incalcul ables and a hundred
t housand aeons when he was born as a human during the tinme of Buddha
Cotama. His famly lived at the gate of the city Sankassa (Sankhassa in
the French ed.). It was here that the Buddha descended from the Tavati nmsa
Deva worl d after teaching the Abhi dhamma. On this occasion he asked Ven
Sariputta a question which none of the other disciples were able to answer
in order to show that the chief disciple understood the Doctrine better
than any of the other disciples (see Buddhist Legends, 111, 54-56). Wen
the G eat Bodhisatta heard Ven. Sariputta's answer, he was very pl eased.
Seei ng the pl easi ng appearance of the Buddha and hearing himteach the
Doctrine, Ajita was drawn to become a bhi kkhu. (The French transl ation of
this passage is slightly inaccurate.)

(36)Suttanta No. 142 (M.S, |11 300-305).
(37) The account in the Pathamasanbodhi differs sonmewhat (see Sylvain Levi,
"Maitreya," p. 366). In this account, Ajita is still a novice, the newest

menber of the Sangha. He is given both of the robes and uses the second
one by tearing it up to make garlands to hang fromthe border of the
canopy. After having done all this, Ajita nakes a vow to becone a Teachi ng
Buddha and Buddha Gotama then gives his sure prediction. The details
concerning the robe and the sure prediction are also found in Dvp (Pali

p. 126).

(38)D, No. 26 (DB, Ill, 72-74; TS, pp. 364-368).

(39) Sayagyi U Ba Khin interpreted this passage to mean that the generosity
woul d consist mainly of the gift of the Dhamma (see above, p. vii).

(40)See Vol . I, 22-25 (Ch. XXXVII, verses 215-246). This passage is quoted
by Ven. Nananoli in the introduction of his translation, The Path of
Purification (pp. XXi-xxii).

(41)Si h, Chapter IIl (Pali, pp. 8-12; French, second pagination, pp. 10-
14).

(42) Dbu, p. 344.
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(43) See The Path of Purification, Chapter I, 135.

(44)See DB 11, 39-41 (D, No. 14). Those who attain the third stage of
Awakeni ng (Non-returners) can live in the Pure Abodes (Suddhavasa) of the
Brahma worl ds | ong enough to encounter nore than one Buddha. Buddha CGot ana
recounts neeting Brahnmas in the Pure Abodes who confirmfor himevents

that he recalls fromthe time of fornmer Buddhas (see D, n . 14 [DB, Il 4-
41, especially pp. 39-41] ).
(45)D 111 58-79, translated in DB Il 59-76 and TS 347-370. M ss Hor ner

seens to overl ook this when she says that there is no nention in the Canon
or Commentaries that Buddha Gotanma nmade a declaration of future Buddhahood
for Metteyya (CB xvi).

(46) See also GS | 142, where the Buddha says that these three things were
al ready prevalent in his day.

(47) See CSM 391

(48) As 27, see Expos. 35.

(49) Sp 1291.

(50) Mo IV 136f.

(51)Ven. Ledi Sayadaw (MB 169) calls these five thousand years the age of
Ariyas (Noble Ones).

(52) Th-a 111 89.

(53) See the commentary on A (Mp | 87), Mh 201-203, and the extract from
the Anag comentary (JPTS, 1886, pp. 33-36; translated in BT 481-486).
(54) The nunber of years are nmentioned only in the Anag commentary.

(55) Some texts speak of three di sappearances. See CPD under antaradhana
for references.

(56) Dbk 55/ 120 says 82,000 years.

(57)Sv Il 885f.

(58)JPTS, 1886, p. 41, n. 5.

(59)Dvp 125/132 says that after the human |life span decreases to ten

years, there will be seven intervening aeons (sattantara-kappa), then the
life span will increase to an incalcul able, and when it has decreased
again to 80,000 years, the next Buddha will arise.

(60) CsSM 277

(61)Spk I'l'l 390; cf. KS 1V 60, n. 2.

(62)D I'Il 75-77 (DB 111 72-74; TS 365-368).

(63)This "Chronicle of the Future" is entirely devoted to the next Buddha.
(64) Dbk 55f., 61/120f., 127f.; Dbu 298-302, 306/338-341, 344.

(65)Dvp 125-127/132-134.

(66)D Il 1-54 (DB Il 4-41) (Mahapadana Suttanta).

(67)M sutta no 123 (M.S Il 163-169).

(68) CSM 428- 430.

(69) CSM 389 nentions three such tunults and says the four guardi an Devas
wi Il nmake the announcenent of a Buddha. Illus. 130f. nentions five tunults
and says the Brahmas of the Suddhavasa Brahma world announce a Buddha.

(70) According to Dbu he is conceived on the full-mon day of Asaha (June-
July).

(71) According to Dvp 126/ 133.

(72) See Th-a | 502. Fromthe Tusita world, she goes to the Tavati nmsa world
to hear the Abhi dhanma.

(73) The translation of the first two di seases is based on the conmentary
to DIIl 75 (Sv 855). Pj Il 323 says these nean (1) the craving which is a
wi sh to be a Deva (Devapatthana-tanha), (2) hunger (khuda), and (3) the
decay of old age (paripaka-jara).

(74) Dbu 299/ 339.

(75) Anag vv 33-42.

(76) Anag vv 8, 15-20.

(77)Dbu 299/ 338 says one | eague wi de.

(78) According to Dbu 106/344 a wishing tree will spring up through the
nmerit of the seven-days wal k nade by the Bodhisatta in the past |ife when
he went to see Buddha Sirinutta.

(79)Not to be confused with the Bodhisatta Sankha. According to Dbu, the
future Sankha is a Deva named Maha- Nal akara (cf. Dt 43). Nal akara was the
nane of Maha-Panada in the Tavatinmsa Deva world (Ja |V 318-323).
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(80) The account in Ja No. 489 says the father becane Maha-Panada. Sv I
856 says it was the son and that the father is still in the Deva worlds. D
43 gives his name as Nal akara ("the basket maker") which would nmean both
father and son had this name in the Deva worlds. Dvp (119-127/126-134)

gi ves their names as Nava- khuddhaka- Nal akara (or Cul a- Nal akara), meaning
"the younger Nal akara," and Jetthaka- Nal akara (or Jettha-Nal akara),
nmeani ng "the ol der Nal akara," so that here too it is the father who wll
be the future Sankha.

(81)sv Il 856f. says that the pal ace has not di sappeared because of the
neritorious act done by both the father and son in the past. Thus, it
awaits the future king, Sankha, to be enjoyed by him

(82) Anag vv 12-14. Cf. Th vv 163-164.

(83)In Dvp (125/132) his career as a \Weel-turning Monarch is described as
followi ng the pattern for other Mnarchs (see DPPN || 1343ff.).

(84) Anag vv 27-32.

(85)Dbu 300/338. Th v 164: "6000 mnusicians danced there."

(86)D 111 75 (DB Il 73). This is a common feature to all Wheel -turning
Monar chs, see Sn p. 106 (GD 96).

(87)He will have the same nanme as the Bodhisatta in that life: Aita
(according to Dbu 300/ 338).

(88)Also mentioned in Vismchap. XIll, 127 and As 415 (Expos. 525). Dvp

(126/133) gives the nother's name as Paj apati .

(89)For the list of the 32 marks, see DI 17-19 (DB | 1416). The 80 mi nor
marks are given in the introduction to Dbk

(90)This is the only case in which a Bodhisatta is said to have four
rather than three pal aces. As each of the three pal aces were used for one
of the three seasons, we can surm se that there will be four seasons
during the time of the next Buddha. Dbu (300/339), and Dvp (126/133)
mention only three pal aces.

(91) Dbu (300/339) says 700, 000.

(92) According to Dvp (126/132) she will be the chief consort out of 1,000
Wi ves.

(92) Dbu 300/ 339f.

(93)Alternate reading: Vijjuttara.

(94) Usual I y named Bel uva- pandu-vina. PED defines vina as a lute, but
translates as "flute" (sic) under the entries panddu and bel uva.

(95) Dvp 126f./134, Dbu 300f./340; Anag vv 100-103.

(96) Dbu says that fromthe root to the extrenmty of the branches will be
200 feet plus 40 cubits. Anag says the trunk will neasure 2,000 cubits.
(97)Anag v 100 says the pollen (of each bloom will be enough to fill a
nali measure

(98) W 55-63.

(99) Al ternate readi ng: Sangha and Sangha.

(100)Dvp (126f./134) says it will be at the park in |Isipatana near the
city of Ketumati. In this version, King Sankha is present for the First
Ser non.

(101) CSM 429, but cf. CB xxii

(102) Dvp (127/134) says an incal cul able. Dbu (301/340) says 100 crores of
humans and an unlimnited nunber of Devas.

T(103) he twenty-five Buddhas described in the Buddhavanmsa (i ncl udi ng
Buddha Gotama) are said to have three "penetrations."

(104)In CSM (279), only Buddha Padunuttara is described as having "Ehi
bhi kkhus" in a "penetration." Many past Buddhas had such bhi kkhus in
assenbl i es.

(105) Buddhas generally have three assenblies, but Buddha Gotanma and the
t hree Buddhas before himhad only one each (DI 2-7 [DB | 6f.]).

(106)Cf. CSM 180.

(107) Anag v 83.

(108)D 111 76 (DB 111 74).

(109) The last detail is added by the commentary (Sv 856).

(110) Thi s paragraph is based on Anag vv 87-95.

(111)Sih 111 v 20.

(112) Nanes of the chief disciples are found in Anag vv 97-99. The
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commentary in BN 630/862 gives the informati on concerni ng Sankha taki ng
t he bhi kkhu nane of Asoka.

(113)Alternate reading in BN 630/862: Suddhana.

(114) Al ternate readi ng: Sankha.

(115) Alternate readi ng: Sankha. These two pairs are identified as |ay
di sciples in BN 630/ 862.

(116)Details in this paragraph are from Anag vv 112-123.

(117) CSM 428f f .

(118) Dbk 55/61, Dbu 301/340, Anag vv 105-109.

(119) M ss Horner says that a cubit (hattha) is the distance between the
el bow and the tip of the extended nmiddle finger (CB xxii).

(120) Dbk says 25 cubits broad and 25 cubits | engthw se. Dbu says 25 cubits
t hi ck.

(121) Dbu says 40 cubits.

(122) Dbu says from one shoulder to the other will be 25 cubits.
(123) Dbu says 15 cubits, but a variant reading gives 5.
(124)V 106.

(125)Usual ly given as a sign of a Deva or Yakkha.

(126) Dbu says 4.

(127) Dbu says 5.

(128) Dbk has "the circle of the face and ears" (trans.: "each auricle").
Dok: kanna- nukha- mandal am Dbu: nukha- mandal am

(129) Dbu 301: avatta-unhisam This mark is not entirely clear as it seens
an exceptionally high figure.

(130) Dbk 55/120, Dbu 301/ 340.

(131) Anag v 109.

(132) Anag v 107, Dbk 61/128.

(133) Dbu 306/ 344.

(134) According to Dbu (106/344) he will shine both day and ni ght through
the nerit he acquired fromthe bl ood which flowed fromhis | egs and feet
when he went to see Buddha Sirimata in a past life.

(135) Dbk 120f./55, Dbu 301f./340.

(136)Details fromAnag W 110f., Dbk 55/121, and Dbu 302/ 341.

(137) Dbk 61/128.

(138) Left out of the translation of Dbk (p. 55).

(139) Dbk translates "pollen of ten cubits" for dasa-dasa-sanmpanna nenu
whi ch shoul d perhaps mean "filled with tens (of |oads) of pollen" (Dbu has
dasa- dasa- ammana- renuka, anmana neaning "a | oad"). The size of an anmana
is not known precisely, but would be a large quantity.

(140) CsM 430.

(141) Anag v 134

(142) 306/ 344.

(143)DB I'11 211.

(144) w 138-142.

(145)MB 176-172. Cf. Vism chap. VI, 30.

(146) See DB Il 39-41. Buddha Gotama recounts how the Brahmas in the
Suddhavasa worlds told himabout the six Buddhas before him

(147) Sukkha-vi passaka, literally, "one who develops 'dry' insight."
(148) Vism chap. VI, 30f. For a discussion of these, see M.S Il 20-25.
(149) Ven. Ledi Sayadaw says generosity is included here.

(150)See GS Il 71-73. We discuss themin the order found there. The
Jhanas are added to the seven there.

* The text of the Anagatavansa reproduced here is taken fromthe edition
by Ernest Leumann (Mitreya-samti, das Zukunftsideal der Buddhisten. Karl
J. Trubner: Strassburg, 1919: pp. 184-191; notes, pp. 192-226). Leumann's
edition gives better readings than the one by J.P. M nayeff (Journal of
the Pali Text Society, 1886, pp. 3353). W have followed the division of
the lines into verses in the Mnayeff edition as references to the poemin
standard works (A Critical Pali Dictionary, for exanple) are to this

edi tion.

* 1 wish to thank M KR Norman for his help in translating the
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Anagat avansa. | amresponsible, of course, for the final version and any
mstakes init. | hope to prepare an edition with full critical apparatus,
but this will only be possible after the unpublished cormentary has been
exami ned in detail.

WIlliamPruitt

See Culte, pp. 559-560, for the forrmula recited by lay people in Sri Lanka
and the exhortation of the bhikkhus to the lay people to aspire to rebirth
in the Deva worlds in their next life in order to eventually encounter
Mett eyya, hear him preach, and attain |iberation.

NOTE:
The diacritical remarks for the Pali characters have been omm tted for
techni cal reasons. However in the published version all the appropriate
diacritical remarks are included

[end of file]
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